
www.kolnefesh.org.uk 
convenor@kolnefesh.org.uk  |  admin@kolnefesh.org.uk  |  rabbi@kolnefesh.org.uk 

In this issue:  

Writing by Rabbi Joel, Chazan Jacky, Gilead Limor, Holly Blue Hawkins, Siobhan Allen,  

Brenda Simmonds, Daniel Borin, Danny Kalman, Ruth Hart, Andrea Grahame,  

Mike Fenster, Gabi Peretz, Tanya Novick, Irene May, Steve Griffiths, Lisette van Lieshout,  

Meira Ben-Gad, Melanie Kelly, Helen Stone, Daniel Preter, and others. 

Cover art by Gilead Limor 

— 

Editor: Meira Ben-Gad 

With thanks to Paul Collin and Debbie Diamond for help putting together this issue! 

 — 

Thank you to everyone in the community who helped with the publication of this  

magazine by submitting articles or artwork, buying ads, printing, and mailing.  

 

We are also grateful to The PrintHouse for their friendly, efficient, and professional service over  

the years. Please do consider using The PrintHouse for all your printing needs. 

 

 If you’d like to be involved in the production of the next issue – or if you’d like to suggest  

a theme – please let us know! The next edition will be Pesach 5782/2022.  

 
The views expressed in this magazine are not necessarily those of KNM. 

Kol HaKehilah 
 

The Kol Nefesh Masorti Synagogue Magazine 
 

Rosh Hashanah 5782/2021 
 

The Individual and the Collective 

 

  

Kol HaKehilah 
Rosh HaShanah 5782/2021 

The Individual 
and the  
Collective 

And introducing 
our new logo  

for the  
Kol Nefesh  

Ten-Day   
Yamim Nora’im  

programme!  
See page 5.  



 

Page 2       Kol  HaKehi lah ,  Rosh Hashanah 5782/2021   

The Individual and the Collective 
By Rabbi Joel Levy 

relationship between the individual and 

the collective. 

Those “secular Charedim” undoubtedly 

lead staunchly traditional Jewish lives in 

terms of prayer, kashrut, Shabbat etc. If 

they were asked to answer the question 

on the basis of their lifestyles they would 

definitely say that they were Charedi! So 

what on earth do they mean? They could 

be saying that despite all those demand-

ing outward practices they do not actually 

believe in God in quite the same way as 

their neighbours. When faith and secular-

ity are discussed in the media the under-

lying Protestant assumption is often that 

religion is really all about accepting some 

abstract intellectual truths that can be 

challenged and maybe even refuted. Tay-

lor wants to probe deeper than that and 

to explore what he sees as the underlying 

preconditions of belief: “The shift to 

secularity in this sense consists ... of a 

move from a society where belief in God 

is unchallenged and indeed unproblemat-

ic, to one in which it is understood to be 

one option among others, and frequently 

not the easiest to embrace … The change 

I want to define and trace is one which 

takes us from a society in which it was 

virtually impossible not to believe in 

God, to one in which faith, even for the 

staunchest believer, is one human possi-

bility among others.” Secularity in this 

sense is what he calls our “context of 

understanding”. For Taylor, belief and 

unbelief are not rival theories but differ-

ent kinds of primary lived experiences. 

For Taylor a Charedi Jew growing up in 

the West is as infused with this new 

“context of understanding” as the 

staunchest atheist. 

He offers, as an example, the experience 

of falling in love. In the West we now 

view falling in love as an internal self-

contained event that takes place within 

our own bodies and minds.  

But now let’s say that we see this 

whole side of life as under the aegis 

of a goddess, Aphrodite. That 

means that its going well is its being 

smiled on by Aphrodite. This means 

not only that she is keeping the ex-

ternal dangers at bay; like a human 

patron, she is in this aspect causally 

responsible for the conditions being 

propitious. It also means that the 

blooming of the right internal moti-

vation is a gift from her. In other 

words, my being in the highest mo-

tivational condition is not just a fact 

about my inner realm of desires; it is 

my being the recipient of the gift of 

the goddess. The highest condition 

can’t just be placed unambiguously 

within; it is placed in that interspace, 

where the gift is received. Now im-

agine that this is not a theory, but 

how we sense things to be; and thus 

how we seem to experience them. 

Then the inside is no longer just 

inside; it is also outside. That is, 

emotions which are in the very 

depths of human life exist in a space 

which takes us beyond ourselves, 

which is porous to some outside 

power, a person-like power. 

Taylor claims that 500 years ago in Eu-

rope all individuals experienced their 

lives as “porous” – perpetually penetra-

ble; vulnerable to and healable from 

without by external forces: spirits, ghosts, 

God, the devil. Life was spent in a state 

of vulnerability and everyone felt the 

need to constantly propitiate those exter-

nal forces. By contrast the modern self is 

“buffered” and impermeable. We in the 

West do not view our lives as intrinsically 

shot through by external forces. Taylor’s 

bold claim is that almost all modern peo-

ple wake up in the morning and naively 

experience the world in a way that is 

totally different to the lived experience of 

pre-moderns. We experience ourselves as 

separate agents with our own totally in-

dependent thoughts and emotions. For 

pre-moderns there was, in many ways, no 

discrete isolated self to be acted upon, 

because life was so deeply experienced as 

shot through by external influences.   

By extension Taylor asserts that pre-

moderns led a life that was intrinsically 

social rather than social by choice. 

S usanna (my beloved life-partner) has 

been doing some interview-based 

research in Israeli hospitals over the past 

few months. As part of the demographic 

information gathered she has asked pa-

tients about their religious identities in an 

Israeli context: do you see yourself as (i) 

secular, (ii) traditional, (iii) religious, (iv) 

Charedi (ultra-orthodox), or (v) other. 

One phenomenon struck her forcefully – 

the relatively large number of people 

dressed like ultra-orthodox Jews who 

profess that they are (i) secular or (v) 

other! This response is so incongruous 

that it sounds like a joke – but they are 

definitely not joking. Religious identity 

was not the topic of her research so there 

was no opportunity to be nosy and pry 

into what they meant, but I am sure that 

something really interesting is going on! 

I would like to try  

to explain why a 

Charedi Jew in 

Jerusalem might 

reasonably claim to 

be secular.  

One of my lockdown projects last year 

was to work my way through the Canadi-

an philosopher Charles Taylor’s weighty 

book A Secular Age (2007) – his attempt 

to explain and chart the huge shifts in 

Western society over the last 500 years. I 

would like to use some of his theories to 

try to explain why a Charedi Jew in Jeru-

salem might reasonably claim to be secu-

lar. Some aspects of Taylor’s thesis also 

shed light on the central question that we 

will be probing these High Holidays: the 
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encing the world that way. One of the 

great innovations of the Hebrew Bible is 

the inert, non-divine nature of physical 

matter in our creation story. It can also 

be argued that the narrative drive of the 

Hebrew Bible is predicated on the idea of 

the morally accountable buffered self. 

The narrative tensions in the Tanach 

depend on us seeing the protagonists as 

morally independent and capable of diso-

bedience. With one major exception, 

God does not generally mess with the 

inner lives of the protagonists in the Bi-

ble (who do you think I am referring 

to?). People are told to do things by God, 

but God does not mess with their minds 

or emotions to make them do or not do 

the right thing. It is possible that Judaism 

was actually part of the movement to-

wards the buffered self; that is to say, 

part of the movement towards people 

experiencing the world as free moral 

agents. The idea that individuals have a 

holy capacity to decide on complex mor-

al issues free from external influence lies 

close to the heart of Judaism and West-

ern liberal democracy, and the idea that 

nature is inert rather than wilful lies at 

the heart of the scientific method. 

My second objection veers in the oppo-

site direction. Is it really true that we now 

experience ourselves as totally buffered 

and independent? Haven’t we all experi-

enced over the course of the last year and 

a half just how limited our independence 

really is? We can fantasise about inde-

pendence but haven’t we all been made 

painfully aware of how inexorably inter-

woven our lives are? Our personal choic-

es impact on everyone around us and our 

independence is provisional, not an abso-

lute right, especially in the face of global 

events like climate change and a global 

pandemic. If my first critique challenged 

Taylor’s assumption that pre-modern 

lives were really so porous, my second 

contests the idea that our lives are really 

so buffered. 

Getting back to our secular Charedim, I 

think that Taylor might understand the 

ultra-orthodox Jew who self-identifies as 

secular as follows: s/he has come to view 

themselves as a free, independent, buff-

ered individual leading a free and inde-

pendent life. S/he can choose to partici-

pate in the social world of ultra-

“Living in the enchanted porous world 

of our ancestors was inherently living 

socially ... Spiritual forces ... often im-

pinged on us as a society and were de-

fended against by us as a society.” It was 

inconceivable to distance oneself from 

the community which was a necessary 

source of protection and mediation from 

all those evident external powers. We 

moderns experience ourselves naively as 

buffered from outside forces, and “the 

buffered self ... is aware of the possibility 

of disengagement”. 

This is what our “buffered” lives look 

like. We mediate our relationships with 

the various communities of which we are 

a part. We choose to move closer to or 

further away from each of those commu-

nities in order to meet our own needs 

and desires. We do not perceive our-

selves to be an indivisible part of some 

greater body to which we are intrinsically 

and utterly beholden. We experience the 

broader social world as if we are the au-

tonomous navigators of our own lives. 

This is true for how we negotiate our 

broader social lives, our religious lives, 

and it is the way we have come to see our 

families too. I can choose whether or not 

to be in relationship with my siblings, my 

parents, maybe even my own children; 

even with them I am not unescapably 

connected. With my wife I am not “one 

flesh” in perpetuity but rather for as long 

as I, as the navigator of my own life, do 

not choose to meet my needs elsewhere! 

Taylor describes what he sees as a grow-

ing crisis in the Western psyche stem-

ming from a powerful sense of isolation 

and disconnection.  

There is definitely room to criticise Tay-

lor for the sharp line that he draws be-

tween the porous pre-modern and our 

own buffered lives. I would point to two 

potential problems. Firstly, Taylor is a 

practicing and somewhat nostalgic Cath-

olic whose work traces out the decline in 

Catholicism in Europe and the rise of 

secularism. Many Catholics were, and still 

are, devoted to experiencing spiritual 

power in the world through the sacra-

ment, relics, priests etc. Maybe Jews were 

and are not so connected to that way of 

experiencing the world. It is even possi-

ble to argue that the Tanach itself took 

great strides towards humans not experi-

orthodoxy, can even choose to take God 

seriously and follow commandments, but 

in some profound way the very act of 

choosing, and knowing that they are 

freely choosing one option amongst 

many, means that a self-aware ultra-

orthodox Jew can come to understand 

that they are an integral part of the Secu-

lar Age! Viewed from this perspective 

our secular Charedi is not misaligned, 

incongruous and comical but rather a 

quite heroic and self-aware figure.  

Is it perhaps possible that s/he has a lot 

in common with an essentially secular 

Jew who, searching to address the West-

ern crisis of nihilism and disconnection, 

chooses to consciously and willingly em-

brace the communal responsibilities and 

religious disciplines of their inherited 

tradition? We do not need to view our-

selves atomistically, as totally separate, 

independent creatures. We can point to 

our irreducibly social natures and view 

ourselves as integral components of an 

ancient and evolving community of faith. 

Our thought processes, moral ideals and 

deepest commitments are our own, but 

they also grow out of, and are interwo-

ven with, the ancient traditions of our 

people. 

The past 18 months have been a period 

of startling paradox. Most of us have 

experienced disturbing periods of deep 

disconnection from other humans, felt 

starved of touch and the normal sight of 

faces. Yet we have shared those scary 

and alienating experiences with billions 

of others around the world in a truly 

global experience. Togetherness and 

apartness have stalked our lives. If a 

Charedi Jew can dare to taste their own 

secularity, maybe we can dare to embrace 

the connecting tissue of our religiosity!  ◙ 

Is it really true that 

we now experience 

ourselves as totally 

independent?  
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The Individual … or the Collective? 
By Chazan Jacky Chernett 

Of course, Kol Nefesh has and still con-

tinues our connection through study and 

other innovative opportunities as well as 

our Monday shacharit. This continues to 

be highly successful and we can still ben-

efit from its delights. 

But services are something else. Sitting in 

front of my computer alone in my study 

is not engaging in the text and conjoined 

song. For me it holds an uncomfortable 

element of voyeurism. Zoom is a marvel-

lous medium but its warped synchronici-

ty of sound doesn’t enable people to sing 

together. I have had people do that in 

one of my classes, and my dear colleague 

and teacher Chazan Jack 

Kessler says “Don’t 

mute – the cacophony 

sounds like shul any-

way!”  But, of course, it 

led to all sorts of 

squeaks and other tech-

nological glitches, never 

mind unwanted intru-

sions. More important, the technology 

leads to the onlooker becoming audience 

rather than engaged participant. And I 

might add that our Kol Nefesh shul ex-

perience isn’t the cacophony I experi-

enced in my childhood where people – 

both men and women separated in their 

sections – had constantly to be told to 

“Shhh!” by the shammes! 

As I write, we have been back at Leonard 

Sainer for a few months, masked, dis-

tanced, sanitised, and kiddush-less. The 

difference it makes, even in this weird 

setting, is remarkable. Real people are 

singing in real time, responding and shar-

ing. Even masked, we are not mute! We 

are now veering nearer to normal, with 

the reading desk in its original place and 

aliyot blessed at the desk and not from 

our seat (although I must profess a liking 

for their immediacy and smooth running 

as people were not moving around!). 

Mostly we have a minyan, except on a 

few occasions, which means reading from 

a Chumash instead of the Sefer Torah 

and not doing certain tefillot. Yet even 

then there is a sense of the collective. 

W e are emerging from the most 

difficult and unprecedented peri-

od. The time has come to re-evaluate 

what our beloved shul means to us. I 

know many other communities are doing 

this too. People remark as to what a spe-

cial community we are in our dedication 

to learning under the leadership of Rabbi 

Joel, and also the number of people who 

can take their place at the bimah to lead 

us. Learning has grown like never before 

because of the opportunities offered by 

technology. But for a time, services virtu-

ally shut down, making a vital, collective 

spiritual activity the preserve of the indi-

vidual at home. Those who daven any-

way davened on their own as usual. 

Those who are not used to it probably 

didn’t engage in it. 

During this time, many people have 

gained a lot of solace from online ser-

vices which, of course, have opened up 

opportunities to people all over the 

world. This has resulted in large attend-

ance at services where it would not have 

happened before. As the online Shabbat 

Zoom programme led by some members 

of New North London Synagogue ended 

its services last week, my lovely cousin 

who is a member said how very upset she 

was to lose it. She felt that it had offered 

her connection to her community. A 

number of our own members have also 

been able to gain a lot from other shuls’ 

online services, for which, personally, I 

am gratified as it has satisfied their needs 

as far as possible. 

Kol Nefesh did not take that route be-

cause it was not compatible with Shabbat 

observance in terms of halacha. Shabbat 

observance means not using computers, 

phones, etc., so in my household we have 

not been to online services, other than 

some offering weekday facilities and our 

own very early Monday morning sha-

charit.   

As an individual at home I daven on my 

own. Even then most of the text relates 

to the collectivity of our people, and the 

texts constantly remind me that I am 

never alone. I am part of a peoplehood 

with an invested interest. Once I am 

physically with my community, that reali-

ty becomes verified, validated, acknowl-

edged and reinforced. Each one of us is a 

vital component of the whole, and one’s 

spiritual experience is fulfilled. 

There is much discussion now about 

what will happen, particularly as we will 

be together (hopefully, anyway) for Rosh 

Hashanah and Yom Kippur. Will people 

come back? Will they prefer the screen 

collective offered by other communities 

to the reality of our own physically col-

lective experience, with warm bodies and 

real synchronised voices? While I appre-

ciate the benefits of online services for 

some, I truly hope they will see and feel 

that the collective physical experience is 

intensified compared with the individual 

in front of a screen. Some people may 

feel nervous coming back for the first 

time. We are certainly ensuring that we 

stick to the Covid guidelines. For the 

High Holydays, most services will be in a 

large space where we can distance if we 

wish to. 

So if the choice is the individuality of 

sitting in front of a screen or the collec-

tivity of being back in voice with our 

own people – our own community – 

physically together, I pray fervently that 

our community members will choose 

collectivity. There is nothing in the world 

that replaces that. 

L’shana tova – a year of good health, 

fulfilment and peace.  ◙ 

We have been back at Leonard Sainer for 
a few months.... The difference is 

remarkable. Real people are singing in real 
time, responding and sharing.  
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of our YN guests, particularly the poten-

tial ones that we do not know about yet, 

who may hopefully discover us, and 

choose to make us their spiritual home. 

Calling our YN learning programme a 

“retreat”, without a clearer definition of 

what to expect, could scare off those we 

were trying to attract. After all, what 

would stop anyone from thinking that we 

take our journeys literally, that our shul 

collectively sojourns at Charney Manor 

for a 10-day study intensive every Sep-

tember, and do they really want to take 

that much time off? (For the record: I 

think it would be amazing to do just that, 

at least once.)   

Our challenge, therefore, was clear: how 

do we market our 10-day YN programme 

to the wider community without making 

it seem much more time-demanding than 

it is? We needed to brand the programme 

in some way, to give it a clear and distinct 

identity that both members and guests 

can associate with it, something that 

works across different media and ties our 

annual programme in with the YN. And 

the result is what you see on the cover of 

this edition of the magazine.  

The journey we took to reach the final 

image and wording for our new Yamim 

Nora’im brand was modelled on a brand-

ing exercise I held with my colleagues on 

the Stonegrove Community Trust. Draw-

ing inspiration from a competition for art 

to decorate the hoardings around 

OneStonegrove as it was being built, I 

spent a few months going back and forth 

with my fellow trustees on various ideas, 

branching off along the way towards the 

ideas that were most appealing, until we 

arrived at the current OneStonegrove and 

SCT branding. Visually, the logos no 

longer had any of the elements I started 

with, but just as the Pesukei D’Zimra set 

the tone for an entire service even if 

most of the congregants arrive at the end 

of Shacharit, the inspiration carried itself 

over to the end designs by way of setting 

the mood and gently giving shape and 

substance to what came next.   

T he Yamim Nora’im, the 10 Days of 

Awe that begin on the eve of Rosh 

Hashanah and culminate at the close of 

Yom Kippur, are all about journeys. As 

we herald in the New Year, each of us 

will begin our individual journey of retro-

spection, introspection and projection, of 

cheshbon nefesh (accounting of the soul), 

while also attending a more collective 

journey alongside our fellow congregants, 

in a 10-day programme that has been 

curated for us by Rabbi Joel and our Tal-

mud Torah pelach (committee). This 

programme comprises a series of learning 

sessions, other short events, and Divrei 

Torah over the ten days, all focused on a 

theme selected for that year.  

If we choose it, our individual experienc-

es can be intrinsically tied in with our 

collective journey, as we pick apart the 

theme over the ten days, to arrive at a 

better understanding by the time we 

break the fast at the end of Yom Kippur. 

This process may be more difficult for 

some than for others. Each of us has our 

own story, our own issues and emotional 

baggage, our own resolutions and goals 

for the new year. But this collective jour-

ney can give us grounding, direction, and 

the other tools we need to bridge these 

issues with some form of resolution. 

For years we have called our ten days of 

learning and reflection the Yamim Nor-

a’im Retreat. The definition of retreat is 

variously “a quiet, isolated place that you 

go to in order to rest or to do things in 

private” (Collins), “a period of time used 

to pray and study quietly, or to think 

carefully, away from normal activities and 

duties” (Cambridge), or maybe “a period 

of group withdrawal for prayer, medita-

tion, study, or instruction under a direc-

tor” (Merriam-Webster). None of these 

definitions quite hit the nail on the head, 

though for our shul membership, this has 

never been an issue: we all know what to 

expect from our Yamim Nora’im experi-

ence, so what’s in a name anyway?  

One reason we decided to revisit the 

name of our “retreat” was for the benefit 

The journey to brand the Kol Nefesh 10-

day programme followed a similar path, 

but drawing in a wider range of opinions 

from a diverse group of congregants, and 

with more difficulty focusing on a com-

mon thread. We first looked at an illus-

tration of a tree, then at a graphic with a 

mountain, shofar and scales, but none of 

these seemed to be working. We then hit 

upon the concept of the 10 days as a 

bridge between Rosh Hashanah and Yom 

Kippur, so I suggested an illustration of a 

bridge. The concept of bridging the 

Yamim Nora’im stayed, but the bridge 

image was rejected.  

It was at this point that I presented a 

pencil drawing of a shofar, and the sug-

gestion came up to look at the shofar as a 

bridge. To bring the bridge concept to 

life on the shofar, I added a few charac-

ters, but rather than just have them walk-

ing either towards the right or the left, I 

decided to treat the surface as one would 

look at the planet, but using the shofar’s 

spiral shape, dotting figures along the 

top, sides and bottom, walking in infinite 

directions, similar to the figures in one of 

M.C. Escher’s masterpieces. 

This surreal image brought everything 

together for me: the shofar, like a globe, 

has no absolute up or down, no absolute 

beginning or end, and rather than being 

part of a much larger centre of gravity, it 

becomes a centre of gravity in itself. 

Each journey depicted in the image is an 

individual one – each on a different tra-

jectory, telling different stories and ad-

dressing different issues, each drawing 

from a different outlook and set of be-

liefs. Yet all these are underpinned and 

supported by our collective journey, the 

shofar that sets the tone for the Days of 

Awe, grounds and guides us, as we follow 

our individual paths across our collective 

bridge. Hopefully, our future guests will 

also feel inspired to ground their individ-

ual journeys with our collective one as we 

all bridge the Yamim Nora’im at Kol 

Nefesh Masorti together.  ◙ 

By Gilead Limor 

Bridging the Yamim Nora’im: A Branding Process 
Our Journey to Create a Definitive Identity for the Kol Nefesh YN Programme 
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weekly schedule. These sensitive and 

capricious new life-forms came with non-

negotiable demands in time, space and 

atmospheric conditions. I even started 

calling them “my little golems” until the 

idea of awakening and then eating them 

became a little too creepy. It has taken 

longer than I care to admit, but finally 

this simple and timeless act of dedicating 

a pinch of challah and presenting two 

golden loaves in time for Shabbat has 

become a precious part of my routine.  

It starts Thursday morning with setting 

out the bread bowl to remind me in the 

evening to start the process. I have to 

plan for these living beings made of sim-

ple ingredients. Awakening and kneading 

and nurturing them will, ultimately, pre-

pare for the “moment of Motzi” on Erev 

Shabbat. It elongates the procession into 

Shabbat, giving me more time to not only 

wake up the yeast, but my kavanah as 

well, in a transformation I think of as a 

journey from apron to tallit.  

A copy of Abraham Joshua 

Heschel’s The Sabbath has 

been waiting patiently on 

our bookshelf for well over 

a decade. So why now? Per-

haps the placid Wedgewood 

blue and white cover of this 

slim volume promised a 

gentle companion for Shab-

bat. Or maybe something 

about my weekly encounters 

with the challah dough pre-

pared me for Heschel’s teaching on 

Space and Time.  

Space is his word for the physical world. 

“To gain control of the world of space is 

certainly one of our tasks. The danger 

begins when in gaining power in the 

realm of space we forfeit all aspirations in 

the realm of time.” I did not come from 

a world that included guarding Shabbat. 

And, admittedly, prior to Covid, there 

were times when I would jump in my car 

to drive the 15 minutes it took to get to 

shul. But being mandated to shelter-in-

place these many months has changed 

H ere in Santa Cruz we have baker-

ies! “Artisanal” bakeries with cus-

tomer loyalties to rival ball clubs, with 

outdoor cafe seating and rarefied signa-

ture pieces like gluten-free buckwheat 

scones, with specialty coffees, logo-

emblazoned hoodies and swag … what 

we don’t have is a kosher baker with 

fresh, locally made challah. Even the 

iconic Gayle’s Bakery lost their challah 

baker and so that delicious (though not 

kosher) approximation was lost to the 

community. 

Since the early days of Covid my hazmat-

suited forays into town have been limited 

to once or twice a week, introducing a 

whole new rhythm to stay-at-home do-

mestic life. So, fortified with the possibil-

ity of fitting this new task into my sched-

ule, I decided to take on the mitzvah of 

making challah. What, I ask you, could be 

so hard about baking bread? 

I started by calling my more domestically 

inclined friends to ask advice and studied 

every recipe I could find in the daunting 

pile of cookbooks that have elbowed 

their way onto my bookshelves over the 

years; was lured off into vignettes of Jew-

ish history along the way; and at last set-

tled on a recipe I could relate to, meas-

ured in cups not kilos, and oven settings 

in the language of a California kitchen. 

Baking for two that first week revealed 

that I would have to do some maths next 

time, as two full-sized challot were more 

responsibility than our collective dietary 

discretion would sustainably permit. For 

week two I cut the recipe in half and 

produced two mini challot. The portion 

was more manageable, but the results 

were less than stellar. My pre-Motzi 

niggun that week was “Take Me Out to 

the Ballgame”. Challah-baking had be-

come a “thing” that encompassed long 

phone conversations and nightly episodes 

of the British Bake-Off in search of wis-

dom and vocabulary: kneading tech-

niques and “proving” dough. 

But most of all was the impact on my 

me in many ways, perhaps most of all in 

my relationship with time and particularly 

with Shabbat.  

Heschel speaks of the experience we 

have in a moving train, how the carriage 

in which we are sitting seems to be stand-

ing still, while the stationary landscape 

goes whizzing past. We speak of the sun 

rising and setting, because that is what we 

experience, even though Galileo posited 

otherwise, and space travel has proven us 

wrong. We are slow to relinquish our 

concepts of reality even when we come 

to understand a wider truth. We have 

conceded that the Earth orbits around 

the Sun, that much we are willing to ac-

cept, but what greater wholeness does 

the Sun relate to as its organizing princi-

ple? We still measure our sense of time 

based on Sun and Moon, not because 

time needs us to do so, but because we 

need some spatial sense of reality to or-

ganize ourselves around. Sunrise–Sunset, 

Sunrise–Sunset … 

Strange as it sounds, the mitzvah of chal-

lah was teaching me this: take out the 

mixing bowl on Thursday morning in 

order to be ready to make a Motzi on 

Erev Shabbat … Instead of racing into 

Gayle’s Bakery on Friday morning to 

pick up the challah that I ordered on my 

mobile phone amidst errands and traffic 

and parking lot and money, Shabbat now 

starts for me on Thursday morning with 

the simple act of placing a mixing bowl 

on my kitchen counter. Into that bowl I 

implicitly place the possibility of the full-

ness of the coming Shabbat.  

Space & Time, Challah & Heschel, Individual & Collective 
By Holly Blue Hawkins 

Strange as it sounds, the mitzvah of 

challah was teaching me this: take 

out the mixing bowl on Thursday 

morning in order to be ready to 

make a Motzi on Erev Shabbat. 
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“To the common mind the essence of 

time is evanescence, temporality. The 

truth, however, is that the fact of evanes-

cence flashes upon our minds when por-

ing over things of space … Things perish 

within time; time itself does not change 

… Our world is a world of space moving 

through time …” 

Each of us occupies our bit of space. 

What we share is time. Time is an immu-

table field in which we share precious 

moments with one another, whether in 

physical space or cyberspace. Time takes 

on a new meaning for us when, in our 

current circumstances, meetings organize 

around time zones rather than geogra-

phy. We measure the moments, not the 

miles. Says Heschel, “We pass through 

time, we occupy space … We must con-

quer space in order to sanctify time. All 

week long we are called upon to sanctify 

life through employing things of space.”  

Like our experience on the moving train, 

or sunrise and sunset, our perception 

dictates our experience. Shifting perspec-

tive is a “game-changer”. By moving into 

a more deeply-textured awareness of 

intersectionality, our consciousness trian-

gulates upon concepts such as space/ 

time, or individual/collective. Awareness 

shifts to set and setting, content and con-

text … When I set that bowl out on 

Thursday morning I am iterating my ka-

vanah at an intersection of space/time 

and aligning myself with the vibration –

the “Divine pulsation” – of the music of 

the spheres and gently welcoming the 

possibility of that Shabbat Motzi into the 

flow as a part of the wholeness, awaken-

ing the temporality of Shabbat into its 

fuller expression. It’s like nurturing yeast 

and kneading dough. 

So what trick do we play on Temporality 

and Evanescence when we invite our 

interactions into Cyberspace? In addition 

to the dimensions Heschel refers to as 

Space and Time, the early mystical work 

Sefer Y’tzirah provides the dimension 

Rabbi Zalman Schachter Shalomi (of 

blessed memory) translated as “Person:” 

Space/Olam, Time/Shanah and Person/ 

Nefesh. Person/Nefesh introduces the 

element of experience into the 

“Coordinates of Reality” schematic, cre-

ating an evocative asterisk design, the 

intersection of which we might call Pres-

ence, the quantum still-point/gateway, or 

even Da’at.  

Covid’s collective imperative to “sit and 

stay” has driven us by necessity into cy-

berspace to conduct business, education, 

medical appointments, grocery shopping, 

even shiva minyanim. With time zone 

having become the limiting factor, simul-

taneous human interaction has been 

made possible as never before. Online 

seminars and conferences facilitate 

worldwide collective consciousness inter-

mingling on a scale and magnitude incon-

ceivable until now, illuminat-

ing a clear line of shared ex-

perience at the intersection 

of Space/Olam and Time/ 

Shanah in the quantum in-

stant of this six-pointed con-

figuration. Adding the Per-

son/Nefesh dimension into 

the Coordinates of Reality 

literally interjects the element of Soul into 

the constellation. 

Events such as 24-hour global days of 

prayer for peace have, in the past, provid-

ed opportunities for generating a pulsa-

tion with collective intent around the 

Earth. Anthems, which resonate so deep-

ly that the mere melody awakens mirror 

neurons and hearts worldwide, have im-

mense power to influence the Coordi-

nates of Reality and generate impulses in 

the material world. Groups in direct, 

simultaneous communication, activating 

a shared kavanah, have the capacity to 

create another form of intersectionality –

bringing together the Individual and the 

Collective through their shared intention, 

focused on activating subtle harmonics 

and attuning them to a common band-

width in a hum so perceptible that it in-

fluences the material world. 

There is so much comparison of in-

person versus “virtual” reality events. It 

makes one wonder what Jaron Lanier 

Each of us occupies our bit of space. 

What we share is time.  

was really tapping into when he coined 

that term. We talk about “hybridizing” 

our activities in a post-pandemic world, 

as if we were involved in some sort of 

transaction – “what are we willing to 

sacrifice for the sake of not losing some-

thing else?” The empowered choice is 

more akin to asking “what wisdom and 

new competencies have we gained that 

we can implement in support of those 

things in life, both individual and collec-

tive, that we cherish as core values?” 

The choices we make now, as we poise 

on the pivot point of the present mo-

ment – as we lean as an Am Echad, one 

people, into What Comes Next – will 

have lasting consequences. How we con-

sciously embody our highest values will 

determine the trajectory of our future. In 

addition to “making the best of a bad 

situation” (as we must), keeping a lens 

turned towards legacy means also asking 

ourselves strategic questions that are 

innovative, integrative and entrepreneuri-

al. Not only how can we make the best of 

a bad situation, but how can we evolve 

our tools and practices for the better, 

based upon what this costly curriculum is 

teaching us? 

Living on the margin of a resort town, 

mere miles beachwards of Silicon Valley, 

it becomes obvious how the Person/ 

Nefesh experience is influenced by the 

values and assumptions placed upon 

Space/Olam and Time/Shanah. Try con-

trasting Shabbat where my family resides, 

in comparison to the Saturday in down-

town Santa Cruz a mere 15 minutes drive 

from here. These are choices we make, as 

individuals and as a collective.  

Elie Wiesel (z’l) put it so clearly: “The 

opposite of love is not hate, it’s indiffer-

ence. The opposite of art is not ugliness, 

it’s indifference. The opposite of faith is 

not heresy, it’s indifference. And the op-

posite of life is not death, it’s indiffer-

ence.” Indifference, or apathy, is a lack of 

empathy, a failure to understand that to 

love is to see oneself in the context of a 

wholeness: precious, vulnerable and wor-

thy of the care and kavanah that instinct 

would awaken in the presence of a new-

born child, or even a mound of kneaded 

dough on its way to becoming challah for 

Shabbat.  ◙  
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S ome of you may be aware that I 

live in an enclave of Wembley with 

a high Asian population, and my street 

is often filled with colourful saris and 

the faint waft of incense and cooking 

smells. Since the spring I have taken to 

“walking at the cool of the day” and 

exploring my neighbourhood just be-

fore sunset, just before the new day 

begins Jewishly. 

One thing there is not a shortage of 

around here are religious symbols. 

There is one particular house that in-

trigues me on my daily walk and makes 

me think about the role symbols play in 

our lives. Near the roof a hexagram star 

called a Shatkona is prominently dis-

played. It is a Hindu symbol of oneness 

between Male and Female, each repre-

sented by one triangle and joining to-

gether to create life and harmony. When 

I wear the exact same star, it is the star 

of David and reminds me of the resto-

ration of the Kingship in Israel through 

David’s line ... a sign of Redemption to 

come. It is more recently a symbol of 

the State of Israel ... a returning. 

Another Hindu religious symbol you’ll 

see all around my neighbourhood is the 

swastika, a symbol the Nazis famously 

stole and tilted rightward to become a 

sign of their hate-filled ideology. When 

my neighbours were burgled recently, 

they drew them all over their doorstep 

to bring about good luck! 

Speaking of outward symbols, in my 

By Siobhan Allen 

My 
Community 

O ur theme, “The Individual and the 

Collective”, seems to connect with 

Hillel’s statement in Pirkei Avot 2:4, 

“Do not separate yourself from the 

community;  and do not trust in your-

self until the day of your death”.  The 

first half is often quoted alone as if 

complete by itself – an injunction to 

play your proper part in the collective. 

As if to say, “Your kehillah needs you”.  

Only with the second part of the state-

ment is the meaning complete – you 

need society; not just friends or a life 

companion but the Collective. Not that 

a person cannot live totally apart from 

society, but separated from the Collec-

tive one misses the reference points that 

alert us to our limitations. 

Is there any Biblical statement from 

which Hillel’s dictum can be seen to be 

derived? I cannot think of one. In fact 

the only mitzvah in the Torah (which 

comes to mind) concerning the relation-

By Daniel Borin 

“All Israel are 
responsible...” 

that “we are not safe until all of us are 

safe”. Individuals and communities left 

behind will and can affect us all. We 

have learnt a hard lesson that one of the 

smallest microorganisms has caused  

havoc on the world. While it is true that 

rich and poor can succumb alike to its 

perils, the effect has not been distributed 

evenly. Those without have increased 

their disparity with those that have 

more. Our lockdown-renewed love of 

nature is difficult to reconcile at the top 

of a high-rise development, with dubi-

ous fire regulations, lifts that are out of 

order and gangs roaming the streets. 

Perhaps instead, as we prepare for re-

turning to “normal”, we, both collective-

ly and as individuals, should consider 

and ponder on a new motif of “mind the 

gap”.  ◙  

I  have spent a good deal of my work-

ing life with those outside of the 

“collective”. They see themselves, and 

are, on the fringes of what might be 

termed the mainstream community. 

These individuals, often abused, neglect-

ed, and forgotten, have no way in to a 

society that has largely ignored them. 

What then should be their response to 

the needs of the collective? The sight of 

a pastor in Bradford, himself with a vio-

lent past spent outside of society’s 

norms, crying at the plight of his parish-

ioners as he knew only too well their 

deepest feelings of abandonment and 

loss, puts us all to shame.  

The individual’s responsibility to con-

cern itself with the needs of the wider 

society, by on occasion relegating its 

own needs in favour of the greater good, 

cannot apply here. Rather I would sug-

gest that it is the responsibility of the 

community to hear, listen and act upon 

these often unvoiced needs, hopes and 

aspirations. The parched earth cries out 

for rain and the flooded plains for the 

warmth of the sun. So too with individu-

als left behind as the collective moves 

ever upwards and onwards.  

It is an oft-heard motif at the moment 

By Brenda Simmonds 

Remembering  
Those 
Outside 

building I am the only one who has next 

to my front door a “wonky broken 

doorbell”, which is my symbol of good 

luck. If I had some bad fortune I would 

take it to the sofer to be checked imme-

diately. 

I guess symbols do not mean anything 

in themselves. They only mean what we 

choose them to mean.  ◙  
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ship between the Individual and the 

Collective is a negative one: Exodus 

23:2, “Thou shalt not follow a multitude 

to do evil”. The implication is that 

group action is more likely to be bad 

than good. And indeed when one looks 

at the instances of group action in the 

Torah that would seem to be true. One 

thinks of the spies and Korach. 

So where does Hillel’s teaching connect 

with Torah? Hillel goes much further 

than the central statement of Judaism, 

“Love they neighbour as thyself”; that 

concerns correct behaviour towards our 

individual fellow (wo)man. Our rela-

tionship to the mass of “others”, the 

Collective, does not feature greatly in 

Torah laws or stories. The Torah places 

much emphasis on our relationship to 

God and his laws; questions of commu-

nal organisation are largely delegated to 

special groups, Priests and Judges. Even 

Moses had difficulty in getting to grips 

with delegation and organisation at the 

communal level. 

It is a key contradiction of Jewish tradi-

tion (as we know it) that its main sur-

viving institution, the synagogue, is the 

product of Temple destruction and 

Exile. A remote priesthood and animal 

sacrifices are not conducive to personal 

involvement. Hillel lived while the Tem-

ple still stood but the synagogue and 

houses of study were already highly 

developed. Since then the synagogue/ 

kehillah, with its emphasis on commu-

nal prayer and responsibility for each 

other, has become the cornerstone of 

Jewish life. 

Is this to say that there is no place for 

the hermit in Judaism? I would say, in a 

broad sense, “Yes”, at least for the vast 

majority of us. Judaism as we know it is 

centred on study, debate and coming 

together for prayer. Apart from the 

dreadful loss of life and related suffer-

ing of the Covid-19 epidemic, one of 

the major deprivations has been the 

inability to come together for prayer. 

Many of us have discovered just how 

much it means to be in the same room 

with our voices mingling. 

During the Yamim Nora’im we give 

literal expression to the tension between 

our personal ambitions and the needs of 

known “superstars” but with great over-

all spirit that permeated the entire squad. 

In certain professions, individuals will 

prevail on their own talents, e.g. in the 

arts and entertainment, but in nearly  

every case they have a team (behind the 

scenes) who support them and without 

whom they would struggle to achieve 

their goals. 

This theme instantly took me back to 

my time at Panasonic. I worked there 

for 21 years, from 1992 to 2013. In my 

early Panasonic career, my then Japanese 

boss taught me about the Basic Business 

Principles (BBP) that were established 

by the founder Konosuke Matsushita.  

He announced his vision for the compa-

ny on the 5th May 1932 when he spoke 

about his 250-year plan around the prin-

ciple of “contribution to society” and 

“customer first”. Matsushita had found-

ed the company in 1918 in Osaka, Japan, 

where I was based for approximately 

three months a year during my five years 

as global Head of Talent.  

An example of implementing the BBP 

was through “collective wisdom” – the 

importance of seeking the views of eve-

ryone and giving all staff the feeling that 

their opinions and suggestions were 

being listened to. Mr Matsushita fre-

quently mentioned that the best ideas 

would often not come from those in 

leadership roles but those who were in 

“the front line”. When visiting one of 

Panasonic’s many production units, 

Matsushita would always walk around 

the factory floor seeking the views of the 

staff, asking them what their problems 

were and how they would solve them. 

As part of my style of leadership I would 

frequently bring my team together and 

discuss ways to resolve the challenges 

we faced. If someone came to me with a 

problem I would ask them to consider 

what we should do (as opposed to giving 

them directions).  Adopting such a tech-

nique created a development opportuni-

ty for the individual concerned. It was 

also motivating for them to figure out 

the answer to the issue they faced. 

Continued on next page. 

the Collective. In our failings we have 

hurt ourselves and others. Sometimes 

we mention our failings in the collective 

voice, “Ashamnu” (“We have trans-

gressed”), and sometimes in the singu-

lar, “Aviti, pashati….”. The plural is sub-

tle; a way to mention something we can 

hardly bring ourselves to remember; a 

way of accepting a collective guilt for all 

the ills of society; a way of acknowledg-

ing that we are no better than those 

around us. May these coming Yamim 

Nora’im be the occasion to come to 

terms with our failings and rediscover 

our place in the Collective which we 

help to create.  ◙  

S o what is the better approach – to 

focus on the expertise of individuals 

or to encourage a collective approach to 

finding a solution? In my experience 

both strategies are important. 

Let’s take the example of a sports team 

– its success will depend on both indi-

vidual skill and a collective team spirit. 

In any team game, success is more likely 

to happen if there is a feeling of trust 

between the players, a strong team spirit 

and individual flair. People are motivat-

ed to join a team if they recognise both 

the skills and talent of other players and 

a collective spirit that results in everyone 

working to achieve their goals. 

There are examples of teams with a 

number of highly talented individuals 

that collectively have fallen short as the 

other players in the team relied on the 

“stars” to perform and saw themselves 

as being of lesser importance (this was 

also reflected in their pay and recogni-

tion by their club). This was highlighted 

when a number of teams have surpris-

ingly won tournaments without any well-

By Danny Kalman 

The Collective 
Spirit 
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each of our sakes and that (here it is, the 

judging bit) we are judged for our own 

deeds, but we can collectively do a lot of 

good or evil and collectively benefit or 

suffer. We can use the collective as an 

excuse,  which has form, starting with 

Adam, Eve and the serpent (and at least 

the serpent had the guts to own it and 

not to blame anybody else). We have a 

much wider choice of culprits now,  

society, the government, our parents or 

our genes; but although society is made 

of all of those, and we are each made of 

our parents’ genes, our good or evil 

deeds are not. Your body and the social 

and economic circumstances of your 

family may have some ideas about what 

is desirable or even possible in this 

world, but your soul or your sense of 

yourself as an individual may have other 

ideas about right and wrong and free 

will. Anybody who believes either in the 

laws of God, or the ability of humans to 

make their own, is committing to the 

possibility of amelioration.  

At the other end of the scale, zechut avot 

or imahot – the merits of our ancestors – 

is a wonderful example to us as a spe-

cies, but, just as you are not confined to 

being a wretched human being because 

of heredity or environment, there is 

conversely only so much ancestral slip-

stream riding you can do before you 

realise that the pantechnicon in front of 

you, with its holy or humanistic boxes of 

delights, is running out of fuel, because 

you didn’t have to pay any petrol mon-

ey, or perhaps you didn’t know where 

you were going in the first place and the 

whole thing is a theological and moral 

tailback that lasts for years (with tem-

pers rising). In case any cyclists reading 

this point out that you could also come 

to a premature end, let us assume, for 

the purpose of this exercise, that whoev-

er is driving is aware of slipstream riders 

and hitchhikers and adheres to the speed 

limit.  

It is also important not to despise travel-

lers whose conveyances are smaller than 

yours. If you already consider yourself 

to be a passenger in the luxury coach, 

presumably you too once had to earn it, 

unless you are an angel, in which case 

you didn’t have free will in the first 

place, although our ancestors had no 

trouble with the concept of angels who 

had personalities which made them suit-

ed to certain jobs (Satan and his propen-

sity to contradict God while claiming it 

was in order to test Job comes to mind).  

Perhaps the collective suits angels better 

than it suits human beings. If you are 

reading this, you probably already have 

thought or done something that isn’t just 

what everybody else thinks or does. Per-

haps you are an individual because God 

made you that way.  ◙  

Continued from previous page. 

O ne is associated with selfishness 

and the other with altruism, but is 

this true? Margaret Thatcher famously 

said there is no such thing as society but 

could not deny the existence of the indi-

viduals that comprised it, and if the 

problem with socialism is that you even-

tually run out of other people’s money,  

the problem with collective beliefs, be 

they about God, the husbanding of re-

sources or social expectations, is that 

you eventually run out of other people’s 

virtue.   

An individual may behave well for fear 

of God or fear of public censure, or 

because he or she is virtuous, with or 

without the promise of cakes and ale, 

here or hereafter, but it is difficult nowa-

days to put the fear of God into a col-

lective. The second and third paragraphs 

of the Shema, for instance, switch be-

tween the singular and the plural with 

their instructions and the rewards and 

punishments, so that we cannot easily 

separate a person’s or a nation’s good or 

bad behaviour from the consequences 

either for the person or the nation. We 

are taught that the world was created for 

By Ruth Hart 

Other 
People’s 
Virtue 

I believe that our community of Kol 

Nefesh is a wonderful example of a col-

lective spirit. This has been achieved by 

a group of people coming together to 

create an environment of togetherness 

and caring that attracts others to join as 

well as retaining the current members. 

We have, however, utilised the strengths 

and passion of so many individuals who 

collectively have added so much!  ◙  

S ince the pandemic we have been 

forced to re-evaluate our reality. 

The decisions we make are now gov-

erned by safety and self-preservation. 

How we see our community has been 

called into focus, and Kol Nefesh has 

been extraordinary in adapting to this 

situation. But our trust in our world as 

we know it has been shaken. 

Thankfully there are encouraging signs 

that mankind has yet again conquered 

the challenges and attacks of the natural 

non-human world, but we can’t help but 

be reminded of our vulnerability. We 

have had no choice but to go with our 

natural tendencies – to retreat for some, 

and to engage with others as much as 

possible for others. But the channels for 

connecting the individual with communi-

ty have now become infinite. These 

times are a real opportunity for us to 

grow as individuals and as a community, 

and perhaps in a more connected way 

than ever before.  ◙  

By Andrea Grahame 

New 
Connections 
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Sukkot 5782 – Together Again? 
By Mike Fenster 

majority of rabbis in the study hall that the hala-

chah was decided against Rabbi Eliezer, and they 

ruled that the oven of Achnai can acquire impu-

rity.  “Torah is not in heaven” etc. 

And here as well, Rabbi Eliezer’s view on the 

sukkah put him in a minority of one – all the 

rabbis of the Gemarah disagree with him. Rabbi 

Eliezer brings a proof text from Deut. 16:13 

(Chag Hasukkot ta’aseh lecha shivat yamim – “You 

shall observe the holiday of Sukkot for yourself 

for seven days”), reinterpreting it as “You shall 

make a sukkah for yourself for seven days”, and 

taking it to mean that the  sukkah should  not 

only be able to stand for seven days, but should 

actually be used for all seven. In response, the 

rabbis bring the proof text Cal-haezrach b’Yisrael 

yeshvu basukkot, “All Israelites shall dwell in 

booths” (Lev 23:42), to say that all the Jewish 

people can reside in one sukkah, and therefore 

there is no obligation to spend all seven days in 

one’s own sukkah. The textual debate is the 

means by which the Talmud “proves” the ha-

lachic argument, and it reflects two views. For 

Rabbi Eliezer, the command is lecha, to you in 

the singular, and so he “proves” that you have to 

celebrate the festival as individuals, each in their 

own sukkah. For the rabbis, the command is for 

cal-haezrach b’Yisrael, for the community, and cele-

bration as well as the obligations of a festival are 

for everyone. It’s clear from the aggadic tales 

about the rabbis’ lives that visiting each other on 

festivals and Shabbat was something that they all 

enjoyed and even felt obligated to do, and so 

they couldn’t live with Rabbi Eliezer’s unneces-

sarily harsh ruling.  

In the case of Rabbi Eliezer’s opinion on Sukkot, 

he didn’t try to bring down a bat kol to prove his 

point this time, but the rabbis knew that his view 

of a festival was inimical to 

the way the Jewish commu-

nity should celebrate, and so 

they overruled him. Hope-

fully, this Sukkot, we’ll be 

able to celebrate the festival 

across the community, shar-

ing meals in each other’s 

sukkot, and reclaiming the 

rules and customs of com-

munal life.  ◙  

R abbi Eliezer ben Hyrcanus has some odd 

ideas about Sukkot. He says in a Mishnah 

that one is obligated to eat 14 meals in the suk-

kah over the seven days, and has to make up for 

any meals missed by eating additional meals  in 

the sukkah on Shemini Atzeret. No one agrees 

with him, and he backtracks. But Rabbi Eliezer 

has another strange view on the sukkah. One has 

to stay in the same sukkah over the whole seven 

days of Sukkot. You can’t eat a meal in a friend’s 

sukkah. You can’t enjoy Sukkot in your chil-

dren’s sukkah. He even says to King Agrippa 

that he can’t eat meals at the start of Sukkot in 

his sukkah in Tiberias, where one queen lived, 

and eat in the sukkah of his second queen in 

Tzippori for the rest of Sukkot. Admittedly not a 

problem most of us have, but a strict opinion 

that is at odds with the prevailing views of the 

time. 

Rabbi Eliezer’s opinion is very well suited for 

celebrating Sukkot during a pandemic;  it is very 

hard to be Shomrei Covid in  a sukkah. Social 

distancing is difficult in most sukkot, as is travel-

ling to Tzippori. We were told in Britain that we 

could be in an outdoor marquee or gazebo, but 

they had to have two open walls, whereas a suk-

kah must have three closed walls.  Having a roof 

that is at least 50% covered with schach is fine 

according to the Mishnah, but according to hala-

chat Covid it doesn’t cancel out the lack of open 

walls. So most of us went  along with Rabbi 

Eliezer’s opinion during the pandemic. 

In normal times most of us enjoy the festival of 

Sukkot by spending time with friends and family, 

and the sukkah crawl is an established part of our 

and other communities’ way of enjoying this 

festival. And thankfully, the rabbis disagreed 

with Rabbi Eliezer on this opinion as well. Rabbi 

Eliezer was a major scholar in 1st-century Pales-

tine, probably most famous from the story of the 

oven of Achnai. Yes, it was the same Rabbi 

Eliezer who was so certain of the truth of his 

opinion about whether a new-fangled oven could 

acquire ritual impurity that he invoked heaven 

itself to prove that he was right. Heaven re-

sponded, and various miracles were performed 

to apparently prove Rabbi Eliezer right, culmi-

nating in a heavenly voice, a bat kol, saying the 

halachah is always in accordance with Rabbi 

Eliezer.  Yet his view was so at odds with the 

It is very hard  
to be  

Shomrei Covid  
in a sukkah. 



 

Page 12       Kol  HaKehi lah ,  Rosh Hashanah 5782/2021   

agree on the validity of a modern period 

in European Jewish history beginning 

sometime between the 17th and 18th 

centuries and concluding with the Holo-

caust and the creation of the State of 

Israel in the middle of the 20th. This 

modern era was followed, for lack of a 

better name, by the “postmodern” period 

in which we now live. In his book, 

Rosman summarizes the features of this 

modern era, dominated as it was by con-

cerns around Jewish emancipation (civil, 

political and economic), the struggle 

against antisemitism, demographic pres-

sures, emigration, nationalism (Jewish 

and non-Jewish) and secularisation, and 

compares it against the features, realities 

and new challenges of the current period. 

At the risk of disrupting a pertinent and 

judicious assessment of the recent Jewish 

past and engaging in an old-fashioned 

discussion of historical periodization, one 

wonders whether the dramatic events of 

the final decades of the modern period 

were so unique and remarkable as to 

represent a distinct historical stage within 

the modern period of Jewish history. 

These years were framed by the rapid 

implementation of political Zionism’s 

aims following the Balfour Declaration, 

the heightened level of state-sponsored 

antisemitism and genocidal policies that 

followed the rise of Nazism in 1933 and 

the founding of Israel, a period character-

ized throughout by the urgency of rescu-

ing refugees and helping them rebuild 

shattered lives. Perhaps it can be called 

the Age of Collective Action, insofar as it 

was characterised by an unprecedented 

level of mobilization and consensus in 

the Jewish world to guarantee the welfare 

and safety of the Jews through the orga-

nized and vigilant struggle against anti-

semitism on a domestic and global scale, 

the relief and rescue of persecuted or 

distressed communities and the creation 

and support of the Jewish state during its 

beleaguered first decades. For Jews of 

this period, the collective definition of 

Jewishness was an incredibly powerful 

and tangible expression of their Jewish 

T he latest flare-up of violence be-

tween Israel and Hamas, which 

erupted in May 2021, produced expected 

and unexpected developments. Given 

what we have seen in previous rounds in 

the conflict, none of us should have been 

surprised by Hamas’s willingness to sacri-

fice the lives of Palestinian civilians to 

achieve strategic objectives in its long-

standing rivalry with Fatah. Or how Is-

rael’s attempts to respond to attacks on 

its citizens with singular and exhaustive 

precautions to minimize casualties on the 

other side were still met by a strident, 

hysterical and irrational international 

response. What was most surprising 

about this crisis, however, was the loud-

ness and visibility of activism against 

Israel and Zionism from within the 

American Jewish community. Though 

very much in the minority, due to ongo-

ing trends within American politics and 

the Democratic Party, the importance of 

this anti-Zionist wing within American 

Jewry can be said to have reached some 

sort of inflection point, an inflection 

point which forces us to consider anew 

the tension between the collective defini-

tion and expression of Jewishness, of 

which Israel is the fullest embodiment, 

and the individual conception of Jewish-

ness that is the main mode of identity in 

the Western Diaspora. This tension is 

both old and new and may be the clearest 

sign that one period of Jewish history is 

ending and another beginning. 

In Moshe Rosman’s essential book How 

Jewish is Jewish History? (Littman, 2007), 

the author highlights how the issue of 

historical periodization, the discussion 

around the definition of particular stages 

within history and when they begin or 

end, has become an unfashionable con-

cern in academia. A new generation of 

scholars coming to the fore in the 1970s 

chose to avoid “an irresolvable debate” 

that was by nature heavily influenced by 

an individual’s “interpretative nature” 

and “subjectivity” (Rosman, p. 57), that 

is, their own cultural or political biases. 

Nevertheless, most Jewish historians 

identity, almost overshadowing the indi-

vidual mode. 

Yet to understand the new age we are 

living through now, it makes sense to 

remind ourselves of the age that preced-

ed the Age of Collective Action. Jews 

living through the eras of emancipation 

and industrialization experienced a weak-

ening in the supranational ties that bound 

Eastern and Western Ashkenazim into 

something akin to a single cultural do-

main since the Middle Ages. The natural 

divergence between communities living 

under different political arrangements 

and in separate majority environments, 

already in evidence during the first part 

of the 18th century, was boosted by the 

increasing speed of acculturation, locali-

zation and division, a development that 

was aligned with the realities and borders 

of the nation-state and the promise of 

acceptance. As a result, Jews inevitably 

had to develop individual responses, atti-

tudes and interests that were particular to 

their national societies, fracturing the 

historical sense of Jewish collectivity and 

the sense of shared fate. The French 

Revolution created the mould and pat-

tern of European Jewish development: 

integration and assimilation of the Jews 

as individuals to the detriment of the 

Jewish collective, the kahal, as the price 

for achieving the dream of equality.  

If we fast forward to 2021, we seem to be 

seeing an inexorable return to a variation 

of the assimilationist, or at least domesti-

cally focused agenda of Diaspora Jewish 

communities that characterised the 19th 

century, along with the dissolution of the 

consensus that was created during the 

Age of Collective Action. After all, an 

American Jewish community that has 

experienced high levels of intermarriage 

and cultural success has very little in 

common with a shrinking French Jewish 

community, for example, aware of its 

perilous position as the attachment of 

some French Muslims to the Palestinian 

The “Age of Collective Action” and What Comes Next 
By Gabi Peretz 

Continued on page 26. 
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I  had been thinking for some time about laying stolpersteine in memory of my 

mother’s family who were deported from Berlin and murdered at Auschwitz in 

1943.  My mother was the only one of her generation of her extended family who 

survived, thanks to the Kindertransport. She arrived in the UK in July 1939.  

I had started research in 2019 and had made contact with the organisation that coor-

dinates the laying of Stolpersteine in Berlin. During the early days of lockdown in 

March 2020 I also did some more research via the Alrosen Archives (previously the 

International Tracing Service). I was helped in this by the Wiener Holocaust Library 

in London. I discovered some more information, deportation lists, transport num-

bers and dates, and even the fact that my uncle Alfred survived some time at Ausch-

witz.  I was also able to find out similar information on some members of my 

grandmother’s extended family. 

I completed forms with what information I had and eventually a date for the laying 

of the stolpersteine was agreed for 2 June 2021 outside the family’s flat above some 

shops. We could not attend due to the pandemic travel restrictions, but my contact 

with the organisation, Juliane Kuehne of Pfferwerk Stadtkultur, kindly filmed the 

ceremony. She played some music (from Mozart’s melancholy and hopeful piano 

concerto Nr 8), took some photos, read a biography of the family, and laid some 

flowers as a final touch of poignancy. It was such a moving, beautiful ceremony.  

She had liaised with me and organised  the ceremony  with such kindness and love.    

People walking by stopped to look on whilst the stones were laid. A man coming 

out of the door asked if he could hang the pictures from the leaflet in the hallway of 

9 Winstrasse, the family home. He held the door open and we glimpsed the tiled 

hallway.   

Gunter Demnig laid the stones but did not want to be seen on camera. The invita-

tion flyer says “To the people living near Winsstr. 9, Prenzlauer Berg/ Dear neigh-

bours/ On Wednesday the 2nd of June there will be installed five stumbling stones 

at Winsstr 9/ You are heartily invited to take part in the ceremony./ The stumbling 

stones will be installed for Tona, Leo, Alfred, Marion and Judith Oschitzki.” Their 

photos were on the back.  

I had, and still have, many mixed emotions, and it was strange viewing it online, 

rather than in person.  The stones will be trodden on the pavement as people go 

about their everyday business. Some may stop and read the inscriptions, others not.  

We will be able to visit the site and hopefully it will be a memorial and a reminder.  

A more appropriate site than the chilly mounds of ash at Auschwitz. I received such 

love and support from Juliane and from the whole project. It seems to me to be a 

project of reconciliation, love & memory. 

May the memory of Toni & Leo, Alfred & Judith Oschitzki be for a blessing.  

In loving memory of Franziska Marion Lesser gb Oschitzki.  ◙   

By Tanya Novick 

Stolpersteine 

Stolpersteine (stumbling stones) is a project of the artist Gunter Demnig. The project commemorates 

people persecuted by the Nazis between 1933 and 1945. 

Stolpersteine are concrete blocks measuring 10x10cm which are laid into the pavement in front of 

the last voluntarily chosen places of residence of the victims of the Nazis. Their names and fate are 

engraved into a brass plate on the top of each Stolperstein. 

In Berlin, Stolpersteine have existed since 1996. You can find information connected to the 

Stolpersteine in Berlin and more about the project itself on this website, https://www.stolpersteine-

berlin.de/en/node/1.   
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T he interweaving relationship be-

tween self and other, between the 

individual and the community, between 

the impact of each member of society, 

and each seed from the earth, on its envi-

ronment, underpins the ever-changing 

flow of life on earth, just as the changing 

seasons follow the cycle of life from birth 

to death. Every discipline addresses these 

issues; politicians, philosophers and so-

cial scientists thrive on them. 

When we consider the relationship be-

tween the individual and the collective in 

the natural world, we marvel at it all: eve-

ry organism made up of a thousand cells, 

the single cell for the reproduction of all 

living creatures, the seed that turns into a 

forest, or a harvest; the drop of water 

that creates vast oceans, the grain of sand 

that fills a desert – there is no end to the 

immensity of individuality and wholeness 

that contributes to the unfathomable 

miracle of life. 

The integrity in the natural world also 

experiences disintegration. This is mir-

rored in the human experience. Individu-

al and collective responsibility is among 

the most significant ethics of Judaism, 

built into our ancient prayers. Much has 

been written about how this ethic has 

enabled Jews to survive as a nation, and 

also how the structure of society can be 

damaged beyond repair when the collec-

tive fails to show concern for the individ-

ual. 

Ben Gurion reflected on how to imple-

ment these ethical values in the creation 

of a state. He said, “The state of Israel 

will be tested, not by its wealth, nor by its 

army or technology, but by its ethical 

image and humane values”. Of course all 

democratic nations espouse these ideals. 

Ben Gurion expressed his passionate 

belief that with the emergence of the 

State of Israel, indeed the Children of 

Israel, every new citizen would partici-

pate and re-engage in the creation of a 

successful new world. 

But what of the son who doesn’t know 

The Seed and the Forest, the Note and Its Echo 
By Irene May  

how to ask? The focus on responsibility 

of the masses towards each individual, 

and vice versa, reminds me of the well-

known comment that the only way to 

judge a country’s effectiveness is by ob-

serving how it treats the most vulnerable 

in its community.  

One individual can change our percep-

tion of the world. The weak reveal 

unique gifts; the talented artist, with one 

single brush stroke, begins to create a 

masterpiece; the potter reshapes broken 

pieces of clay to mould a new wholeness; 

the single note of music flows into a sym-

phony. 

As so much has been written about the 

interplay between the individual and the 

collective, I’d like to focus on a few illus-

trations from the musical world. 

In 1946 Schoenberg wrote, “My personal 

feeling is that music conveys a prophetic 

message revealing a higher form of life to 

which mankind evolves. And it is because 

of this message that music appeals to 

all.”1 Schoenberg harnessed music as the 

instrument to convey Ben Gurion’s mes-

sage. 

One individual note can resonate in our 

soul. In the silence that follows, this one 

note can take us inwards into our own 

reflections, and outward into the commu-

nal space we inhabit. From one outward 

breath, from one wind instrument player, 

to the collective inward breath of many, 

each spirit is stilled. When that individual 

note builds up to an outpouring of har-

monies in an orchestra of sounds, there is 

an emotional shift. Music has the capacity 

to enlarge our individual space to em-

brace the space of others, making us feel 

more alive. 

The haunting sound of the shofar touch-

es our individual and collective sensitivi-

ties. From the single note, to the familiar 

and disciplined string of notes to that 

final long sound, like the deepening and 

lengthening of an echo, we can’t remove 

ourselves from this impact. We all have 

an individual and collective response to 

an ancient sound that has resonated in 

our psyche for generations. 

The cycle of the year brings alive the 

“self and other” in Biblical and mediaeval 

poetry. Its lyrical beauty is enhanced as 

the Chazan sings, and the congregants 

respond. The individual and collective 

echo. Many of the psalms have a style 

called parallelism, where concepts are 

repeated using different visual images. 

Our forbears understood this, so after 

listening to one phrase sung by the cha-

zan, the congregants would sing the com-

plementary phrase. This is a beautiful 

illustration of how individual and collec-

tive values can be experienced – ex-

pressed in song, with a shared emotional 

engagement, in a sanctified space. 

We take collective responsibility for indi-

vidual misdemeanours. We lower our 

voices, but we still sing Ashamnu Bagadnu, 

“We have become guilty, we have be-

trayed”. And every Shabbat we come 

together to sing Lecha dodi likrat kallah, 

P’nei Shabbat n’kabelah – “Come MY be-

loved, to meet the bride, together let US 

welcome Shabbat”. 

We carry the burden of individual and 

collective responsibility, in all the vicissi-

tudes of life. This burden is a privilege, in 

keeping with the music of the natural 

world, and with the music of prayer. This 

cloak of responsibility enables us to re-

tain our unique individual qualities, while 

sustaining a collective integrity, in which 

our acceptance of loss and disintegration 

can be acknowledged, while at the same 

time our deepest desires for spiritual ful-

filment and reparation can be harnessed 

and celebrated.  ◙ 

1 The quotation appears in the essay 
“Criteria for the evaluation of music”, 
published in Style and Idea: Selected Writings 
of Arnold Schoenberg (available in various 
editions). 
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There was a young seed called Ehad 

Who, as proud as a self-possessed bud 

Had no need of another 

Waspish weeds he would smother 

He derided the dull dreary spud 

 

Ehad was tremendously strong 

With no need nor desire to belong 

Among seeds that looked sad 

He was cheerful and glad 

That he never was part of the throng 

 

Ehad looked down on mere weeds 

With buds from rough damaged seeds 

That looked strangled and dry 

Surely destined to die 

Sucking strength from his own greater 

needs 

 

Ehad was superior and ecstatic 

Like a child-centred youthful fanatic 

Seeds made him recoil 

Breeding fast in parched soil 

Their progress bizarre and erratic 

 

Yet fresh flowers burst forth on his land 

From a mixture of clay and dry sand  

Yet in light gentle rain 

Grew rich harvests of grain 

Why on earth should Ehad lend a hand? 

 

But in time Ehad became shaken 

As he gradually became overtaken 

By the impact of fast flowing streams 

That flooded his transcendent dreams 

Had some betrayal left him forsaken? 

 

He considered his stagnating root 

Growing gnarled as a dried-out old shoot 

He felt so alone 

He yearned to atone 

For his brittleness, bearing no fruit 

 

In his shame he swallowed his pride 

In deep woodland he wanted to hide  

He saw his own shallow beauty 

Defined by no sense of duty 

He wished to be washed by the tide 

 

But separation also carried his fear 

That alone he would soon disappear 

He would drown in a wave 

No one there at his grave 

But nature’s purpose at last became clear 

 

By Irene May 

A Poem 

He abandoned his fierce independence 

With its presumption of enlightened  

transcendence 

He found comfort and ease 

Among branches and trees 

And discovered nature’s interdependence 

 

To be part of life’s powerful force 

With his seed ever touched with remorse  

He embraced other seeds in his space 

With gratitude, compassion and grace 

As he drew on old inner resource  

 

As you sow in tears you will reap 

His journey was arduous and steep 

He sought out flying birds 

And the language of words 

Overwhelmed him until he would weep  

 

He found artists composers and books 

Scientists philosophers and crooks 

Each a light to a nation 

All nature’s creation 

Each transforming the way the world looks 

 

As his knowledge and interest soared 

New music brought harmony and discord 

After many scores burnt 

He gradually learnt 

Each community plays its own chord 

  

Each note in the symphony sings 

Like a chorus of angels on wings 

Where each one has a choice 

To bring a new voice 

To accompany old orchestra strings 

 

Ehad felt he must be very bold 

A new song must emerge from the old 

A new name he must find 

And “Achdut” came to mind 

To combine I and Thou in the mould 

 

As change also pulls souls apart 

When we listen to each  

beating heart 

Ehad and Achdut shared 

an aim 

To draw into the frame 

Kol Nefesh – its world and 

its art. 
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O ne particular aspect of a career in 

the military is that one tends to 

move a lot, or to be more accurate one is 

“moved” a lot. In the space of 30 years, 

Micky and I moved house 17 times. 

These moves included going off to Ger-

many, back to the UK and then off to 

Norway, within Norway from Oslo to 

Stavanger, back to the UK then off to 

Belgium. Plus the regular moves within 

the UK between London, the Home 

Counties, Yorkshire and Lincolnshire. 

With every uprooting we had to change 

house and start over again with new 

neighbours, find new places to shop, 

register with new doctors and dentists. 

The children had to change schools, say 

farewell to old friends and hope to make 

new friends. And all the while we all 

knew that we could not put down any 

roots because we would most probably 

be upping sticks and moving on again 

within two to three years. 

Another casualty of this itinerant lifestyle 

was that we had to change synagogue 

communities with every relocation. If we 

were to have any semblance of a Jewish 

life we simply joined whatever was availa-

ble no matter what segment of Judaism it 

belonged to. In York we joined the Sinai 

Reform shul in Leeds. In Berlin we 

joined the Liberal community in Pesta-

lozzi Strasse. In Oslo we joined the Or-

thodox community in Bergstein. In 

Mons, Belgium, we became the nucleus 

of the community made up from NATO 

service personnel and local civilians. In 

Stavanger, Norway, we were the Jewish 

community as almost no Jews at the time 

were involved in the oil industry there. 

Which brings me to the aim of this article 

about the individual and the collective. In 

all these various Jewish communities we 

were always made very welcome and felt 

we fully belonged to the community as 

individuals, but we were never in any 

place long enough to feel we were ever 

“of” the community. We were individuals 

overwhelmed by a collective that we 

would never fully understand. 

We could attend services and festivals, 

but we never came to know the promi-

nent members nor what gave the kehilla 

its unique culture. If anyone spoke of 

events or persons from the past, to them 

it reflected their tradition, their collective 

memory and their cultural heritage. They 

were an integral part of the fabric that 

made up their collective existence. We 

were outsiders, onlookers, sharing an 

experience or a story, but never identify-

ing with it or the characters portrayed. 

They made plans for the future: perhaps 

an expansion of the building, or the arri-

val of a new Rabbi, or the celebration of 

a major centenary or the growth of the 

cheder. How could we become involved, 

join a committee, make commitments or 

become indispensable to the community 

when at any time we might have to make 

our excuses and leave, en route to yet 

another appointment? 

We solved the problem of disrupting the 

children’s education by placing them in 

boarding school, Abi from the age of 8 

and Simeon, 10. This was very easily 

done in practical terms because there 

existed a very well tried and tested organ-

isation that enabled the offspring of mili-

tary and Foreign Office families to have a 

stable education. But, oh the heartache, 

the soul searching, the emotional doubts 

and torments. Happily, both our two 

survived and thrived in their own ways, 

but school holidays together never fully 

made up for the separation of term time. 

Belonging “To”, But Not Being “Of” 
By Steve Griffiths 

We stabilised our Jewish journey through 

the help of a very dear friend, Rabbi El-

liott Marmon, z”l. In the mid 1980s he 

was serving as the senior Jewish Chaplain 

to the US Armed Forces in the UK. We 

happened to be back in the UK while I 

attended Staff College. We had met El-

liott at the Moral Leadership Course for 

Jewish members of the UK Armed Forc-

es run by Malcolm Weisman. We de-

scribed to Elliott our much troubled Jew-

ish journey, to which he replied: “I know 

just the place for you”. The next week-

end we were introduced to Jacky Cher-

nett, Neil Kaufman and the rest of the 

EMS community. The rest, as they say, is 

history. No matter where we served in 

the following 36 years, we continued to 

join the nearest local community, but we 

have always remained with EMS and 

then subsequently KNM. 

In these years we have transitioned from 

just belonging to the community to feel-

ing we are very much a part of the kehil-

la. We have had the joy of the Bar- and 

Bat-mitzvah of our children within the 

warmth of the community. We have trav-

elled our own Jewish journey from noth-

ing treif, to everything fully kosher. We 

have been deeply moved by and involved 

in the miracle of EAJL. Despite living 

well away from London, we have been 

able to become a part of the collective 

involvement of shul affairs by managing 

the Yahrzeit reminder programme. We 

have had the courage and encouragement 

to form our own independent minyan 

here in Lincoln.  

None of this would have been possible 

without KNM. None of it would have 

been possible had we continued to live a 

Jewish life of constant disruption, never 

being able to bury ourselves deep within 

the cultural collective. We would have 

belonged to, but never been of, any com-

munity. We would have been outsiders 

looking in. As the High Holydays ap-

proach, we not only look to our failings, 

but also count our blessings. What a joy 

it has been to do this for 36 years and 

still counting.  ◙ 

We continued  

to join the nearest 

local community, 

but we have  

always remained  

with KNM. 
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mentioned mainly in the context of Israel 

being invaded on account of its faithless-

ness to the Almighty. 

We do read a lot about justice in Shoftim. 

For instance, “You shall appoint magis-

trates and officials for your tribes…” 

(Devarim 16:18). And of course the fa-

mous Tzedek-tzedek tirdof: “Justice, only 

justice, shall you pursue, that you may 

thrive and occupy the land that the 

LORD your God is giving you” 

(Devarim 16:20). 

Shoftim gives a lot of details on how 

justice shall be pursued, and how im-

portant it is that this is done in a fair way. 

But the focus here is on the relation be-

tween man and man, and on the situation 

in the land. So how can I relate to justice 

in the broader society, the outside socie-

ty, which is not Jewish? And where we 

are not dealing with the wrongdoing of a 

single person, but a system? It is the col-

lective which is causing the unnecessary 

deaths of so many. 

That makes me wonder. 

How can I, as an individual, convince 

national governments not to be greedy, 

aiming only for the protection of their 

own populations? How can I convince 

policymakers that the pandemic is a glob-

al challenge and not a national issue? 

That it is essential to share vaccines with 

countries which cannot pay the top mar-

ket price? We need to get as many people 

as possible vaccinated globally, including 

those who live in low-income countries. 

Not just for our own benefit, to prevent 

being hit by new strains of the virus. 

Here there is also a moral obligation. 

How can we allow it that so many front-

line health-care workers have not had 

their first shot, while we are talking about 

a third dose, even when scientific data do 

not yet show that this booster is actually 

needed for the general population? 

How can I, as an individual, convince 

E very Shabbat we read a weekly por-

tion from the Torah; and if there is 

a drasha it is our custom to take some-

thing from the parashah as the starting 

point for our investigations. It is under-

stood that no part of Torah is redundant; 

and that there is always a connection to 

be found between the message of the day 

and the great issues of our time. I would 

like to share this process with you. I 

started from the other side, by taking one 

of the great issues of our time, one which 

is personally very near to me.   

I am a biomedical scientist at the Univer-

sity of Leiden. My research is mainly on 

the development of diagnostic tests for 

parasitic diseases such as malaria and 

intestinal worm infections. These diseas-

es are more common in the tropics. That 

explains why the main topic of my teach-

ing has shifted over the years in the direc-

tion of global health. 

I find it fun to teach medical students, to 

teach them how to measure health, and 

to discuss with them how we can im-

prove health in countries with limited 

resources. To challenge them on where 

to put their priorities as a doctor when 

the budget is very limited. If they, as fu-

ture medical professionals, have a better 

understanding of important health issues, 

they might make relevant public health 

decisions later in their career. Decisions 

important for populations with few re-

sources, the poorest of the poor. 

Till the start of the COVID epidemic 

there was reason to be optimistic about 

global health. Globally, life expectancy at 

birth has increased impressively during 

the last few decades, in particular in low-

income countries. For instance, in Ethio-

pia, child mortality for the under-fives 

has dropped from 250 per 1000 babies 

born to around 50 per 1000. Female edu-

cation has increased, resulting in smaller 

families in many African countries. Erad-

ication of diseases such as malaria and 

worm diseases became reachable goals. 

Not that the situation was ideal. In most 

countries the gap between the haves and 

have nots was still worrying, and unfortu-

nately non-communicable diseases such 

as diabetes and obesity started to increase 

in many low-income countries. But the 

overall trend was optimistic.  

This situation changed radically in the 

spring of 2020, and currently there seems 

little to be optimistic about. Sure, in 

Western societies most of us are aware of 

the consequences of the COVID pan-

demic for our own poorest communities. 

They have been hit substantially more 

than the richer communities. Hit by 

COVID, hit by less care for other diseas-

es, hit economically and hit mentally. 

But the same is happening globally. What 

the COVID pandemic has done to the 

low- and middle-income countries cannot 

be fully seen yet. Data collection to get 

the full picture will be challenging, but 

the long-term consequences seem much 

larger and deeper than for the richer 

countries, where “back to normal” is the 

talk of the day. Just look at countries like 

Brazil, India, Indonesia. Local health 

systems serving the poorest parts of these 

countries have collapsed. Many existing 

disease control programs, such as the 

distribution of mosquito nets to protect 

children from malaria, which had just 

started to be successful, had to be 

stopped. The economic and mental con-

sequences have pushed many communi-

ties and countries back into complete 

poverty. And to recover from this will be 

a much longer process than in the West.  

The consequences of the COVID pan-

demic for low- and middle-income coun-

tries is just an example of a great global 

issue facing us today. You can say the 

same about the climate crisis or global 

political instability. So how does our pa-

rashah relate to these great issues?  

Torah seems mainly concerned with rela-

tions between man and God, and be-

tween man and man. World affairs are 

Justice in the Time of COVID 
By Lisette van Lieshout  

This article began life as a drasha on 

Parashat Shoftim, 14 August 2021. 

Continued on page 26. 
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(one of the key figures in the plot) says to 

him: “You’re too good a person. But you 

always have been. The world doesn’t 

deserve you.... You don’t deserve any of 

this. But sometimes the good ones get hit 

the hardest.” It seems inconceivable that 

we, the viewers, are not supposed to have 

the Holocaust somewhere in mind as we 

hear these words, whether the characters 

do or not. 

Indeed, good versus evil is one of the 

central themes of the show, along with 

pain, suffering, and free will. Regarding 

that last, Oren takes the position articu-

lated by one character as the position 

taken by the show: “Dark [says Oren] 

illustrates how handily history can be 

ignored − but at the risk of losing hope. 

‘There is no free will’, one of its charac-

ters laments. ‘We were born in the dark-

ness, and we will die in it.’” But another 

theme of the show is sacrifice; and at the 

end (spoiler alert!), two young characters 

break the cycle, sacrificing themselves in 

order to end the pain and suffering they 

see around them, their own and that of 

others. (In Oren’s defence, it’s possible 

he had not finished watching the show 

when he wrote his review; the third series 

was released on 27 June 2020, and Oren’s 

review was published on 21 August.) 

One thinks of all the brave young people 

(there weren’t enough, but there were 

many) who risked and sacrificed their 

lives to combat Hitler’s regime. 

Why does all this matter? Because of all 

the societies around the world and over 

time that have perpetrated evils upon 

humanity, post-war Germany has per-

haps done the most to admit collective 

guilt, and to atone. In this they have been 

a model for the rest of us, teaching us 

how to look into our own collective souls 

without being overwhelmed by the pro-

cess. It would be a sad, sad thing if this 

were to change as the generations who 

know what happened give way to genera-

tions who don’t.  ◙ 

L ike everyone else during this pan-

demic year, our household has been 

making use of our extra time together to 

watch a few of the really excellent televi-

sion series out there. We’ve just finished 

a Netflix series called Dark, Netflix’s first 

original German-language production, 

created by (Swiss-born) Baran bo Odar 

and Jantje Friese. I enjoyed the show 

immensely, but I haven’t been able to 

resolve a question that’s been bugging me 

since the first few episodes: What is 

Dark’s relationship with the Holocaust? 

Does it have one? If not, why not? And 

what does that say about contemporary 

Germans’ relationship with this most 

dark period in their history? 

Dark is a science-fiction mystery-drama 

that takes place in the small rural town of 

Winden. (There is a real Winden in Ger-

many, but the Winden in Dark is clearly 

fictional.) The plot has time travel at its 

centre, with the usual effects – characters 

go back in time to try and fix the present, 

or the future, and discover what the 

viewer already knows, that changing the 

past is impossible. The show also has a 

strong anti-nuclear message: the anomaly 

that enables time travel seems to be set 

off by an accident, covered up by man-

agement, at the nuclear power plant 

which overlooks the town and with 

which several characters are associated; 

and the Chernobyl disaster gets a number 

of mentions.  

But there’s a twist to this thus-far con-

ventional time-travel saga: in Dark, time 

travel is possible only in 33-year cycles, 

so that scenes are set variously in or 

around 2019, 1986, 1953, 1920, and 1887. 

And this is where my question arises. The 

show makes explicit reference to the first 

world war, but of the second? Not a 

peep. There is not a single allusion to the 

war by any character, not a single inci-

dental remark; there is no sign that they 

or their community were touched by the 

war at all, or played any role in it.  

Michael Oren, former Israeli ambassador 

to the US and a former Member of 

Knesset, notes this “leapfrogging” of the 

years 1933–1945 in an essay written for 

the Jewish Journal of Greater Los Ange-

les (21 August 2020, available online): 

The gap becomes embarrassing in 

the sections set in 1953, a mere eight 

years after Hitler’s fall. Neither the 

town nor any of its inhabitants ap-

pear to have experienced the war. 

Surveying the bodies of two mur-

dered children, a gray-clad, Teutonic 

policeman asks, “Who could have 

done such a thing?” One answer 

might be, “the same people who 

recently butchered one and a half 

million Jewish children”.  

Oren compares Dark unfavourably with 

another German series, Babylon Berlin, 

which deals directly with the rise of Na-

zism. For Oren, the decision to hurdle 

from 1920 to 1953 with nary a glance at 

the years between is, in itself, a sign that 

Dark’s creators made a conscious deci-

sion to ignore the Holocaust. And per-

haps he’s right. Certainly it would have 

been, shall we say, inconvenient for the 

story if characters had to deal with being 

plunked down in their quiet little village 

in 1938 or 1943.  

And yet… there are plenty of signs in 

Dark that the creators could have had the 

Holocaust very much in mind. First, 

there are various visual allusions – shots 

and opening scenes that recall well-

known Holocaust images, at least to 

someone prepared to find them there. 

There’s the 33-year cycle itself, which 

recalls 1933, the year Hitler took power. 

Then there’s the very absence of the Hol-

ocaust and the memory of Nazism where 

one would most expect them: in those 

1953 scenes, including the one men-

tioned by Oren. Are viewers really not 

supposed to wonder what that policeman 

– Egon Tiedemann by name – was doing 

in 1939–1945? In 1953, Egon has an 11-

year-old daughter, so there’s no doubt 

that he is old enough to have either 

served or resisted the Nazi regime. At 

two points in the story, Egon’s daughter 

Collective Guilt in “Dark” 
By Meira Ben-Gad 

 

Kol HaKehi lah , Rosh Hashanah 5782/2021        Page 19           

knitted garments, usually for babies and 

children, which she’d keep in a chest for 

anyone who needed a gift. I don’t recall 

mum ever making anything for herself, 

and after probably nearly 50 years as a 

knitter myself, I’m currently crocheting 

myself a jacket, my first ever item for me. 

Knitting for us has always been about the 

collective, the sharing out and the giving. 

We’ve knitted for charity and for friends 

and family. We’ve commemorated family 

celebrations through knitting and spent 

mournful times waiting in hospitals with 

a bag of wool and needles by our side, 

leaving something for a nurse or doctor 

who shared a personal story we thought 

we could respond to. 

In our theme of individual and collective 

the image that most readily came to my 

mind was of yarn, the knitter and the 

knitting process. As I write this the coun-

try has suddenly woken up to knitting 

through the endeavours of Tom Daley, 

quietly sitting through the work of the 

other diving competitors with his knitting 

on his lap almost in a meditative state. 

Who knows whether it may encourage 

others to investigate the craft? I couldn’t 

recommend it highly enough. 

In the story of Creation in Bereshit 1:27, 

God is described as creating humans in 

His image, “male and female he created 

them”, knitted together as one being. In 

Chapter 2, God creates first male and 

then, from a rib of Adam, female, closing 

the wound I can only assume with some 

kind of knitted stitch. Further on, when 

Adam and Eve first perceive their own 

nakedness (having eaten from the forbid-

den fruit; 3:7), they sew themselves gar-

ments from leaves; however, when God 

banishes them from the Garden, he gives 

them clothes directly made from the Di-

vine to protect them. As the first humans 

move from individuals to the first collec-

tive family, they are gifted with some-

thing created maybe from natural yarns 

to protect them on their way. I like to 

think this is the start of a long tradition. 

Shanah Tova and Happy Knitting!  ◙ 

I t’s a rainy Saturday afternoon, I’m 

about 5 or 6 years old. My parents are 

at work, my brother Marc is downstairs 

watching Grandstand and I’m upstairs in 

my grandma’s flat.  There’s an old classic 

movie on the television, something musi-

cal probably with Fred and Ginger, and 

grandma is knitting. I watch and sit on 

her lap to have a go. Before long I have a 

couple of needles in my hand and I’m 

trying my own work, and from then on, 

I’ve knitted. 

One of the first things I remember buy-

ing myself when I moved out of home at 

23 was my own set of knitting needles. I 

couldn’t just borrow from grandma or 

mum any longer, I had to have my own.  

I’ve added to the set over the years, but 

it’s basically still the set I use. Both of my 

grandmothers knitted, as does my moth-

er. My father knew how, though didn’t 

partake. I’ve taught both my boys. Har-

ry’s not bothered, but Samuel has been 

known to take up the needles; it speaks 

to his creativity and design aesthetic. 

Of latter years I’ve learnt to crochet as 

well. Although one grandma did cro-

chet... in fact the last item I have from 

her was a crocheted jacket in a fluores-

cent orange. I never really wore it be-

cause of the colour, which is probably 

how it’s still with me. I never learnt from 

her, but now a friend from work taught 

me and it’s brought new challenges and 

fun to my yarn skills. 

I have friends who knit wherever they go 

and like to spin their own yarn; I have 

other friends who can create their own 

patterns and link colours together in the 

most beautiful ways. The taking of a sin-

gle piece of yarn through a series of 

twists, loops and turns, with the assis-

tance of one or two needles, is one of the 

simplest forms of fabric creation. It is 

believed to have originated in Egypt be-

tween 1400 and 1000 BCE, but samples 

of knit-type fabrics have been found all 

over the world. As natural fabrics tend to 

disintegrate over time and knitted fabrics 

tend to be worn rather than used for 

display, they don’t last for long periods, 

but it’s safe to say it’s an ancient craft. 

In our tradition it is grouped with weav-

ing and considered one of the 39 melachot 

(labours) that are forbidden on Shabbat.  

This has long been a source of frustration 

to me as it’s very different from weaving 

and doesn’t create a permanent change to 

the yarn until the piece is finished. It’s my 

main way to relax, which seems very in 

keeping with Shabbat, but something I’ll 

no doubt have to take up with Rabbi 

Joel.  

For me knitting is a gift of time and ef-

fort as well as the finished garment. It 

slows me down from my day and forces 

me to focus on each stich, each twist and 

loop. It makes me think about the yarn, 

its colour, texture, and provenance. In 

my professional life, I will often finish a 

specific project, but not see the result of 

this endeavour. There isn’t the sense of 

completion and closure I achieve from 

finishing a garment. I usually knit as an 

individual, on my own in my own 

thoughts, though some of my most fun 

times have been knitting socially with 

another group of knitters. When Limmud 

was still running its festival in person 

(pre-pandemic) I would convene a daily 

“knit and natter” session for people to 

come together and knit and talk about 

the festival. It was a great way to share 

skills and meet people at what otherwise 

can be an overwhelming event. 

For my mother and me, knitting has al-

ways been about making something for 

someone else. Using the individual piece 

of yarn and creating a gift for another. I 

remember early on in our relationship I 

spent months knitting something for 

Jeremy before I discovered he wasn’t 

really a jumper man! I also recall trying to 

explain what retirement meant to Samuel 

when he was younger and using my 

mother as an example of someone who 

didn’t work any longer. His retort was 

“Booba isn’t retired, she knits!”. Indeed, 

for many years after giving up work, 

mum was a cottage industry of creating 

Knitting Us All Together 
By Melanie Kelly 
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Community  News  

Welcome  

to New & Returning  

Members!   

 Annette Boeckler 

Irene & Ralph May 

  

Honey for a Sweet New Year…. 

We’re pleased to be able to once again deliver a 

gift of honey with this edition of the magazine. 
Our thanks again to anonymous sponsors for 

helping bring some sweetness into our homes. 

Julie Parker, our supplier, has been keeping bees across North and 

Central London for 15 years. Her raw honey is hand-extracted, 

filtered and bottled. It carries the flavours of pollen and nectar 
from local flowers and trees. Nothing 

is added except the bees’ hard work!  

Email julieparkerbees@gmail.com.  

Shana tova u-metukah! 

Mazal  Tov… 

… To Josh Simmonds & Liz Rose on their engagement. 

Mazal tov also to happy parents Brenda & Mike Simmonds, 

sister and brother-in-law Naomi Simmonds &  

Adam Greenfield, Kyla, Leah, and all the family. 

… To Ava Sharpe, on her graduation from Oxford  

University. We wish Ava all the best in her future career. 

...To Mia Herman and Emily Kinchuck on completing  

A-levels/college. We wish them both luck and joy  

as they head off to uni (Mia) and to a gap year  

in Israel before uni next year (Emily).   

… To upcoming bat mitzvahs Kyla Greenfield, Leah  

Greenfield, and Miriam Burns. 

… And to all the young people who finished  

GCSEs last year, as they begin  

A-levels, college, or apprenticeships.  

Left: Josh & Liz 
Above: Miriam 
Below: Kyla (right) & Leah 
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Bearing this in mind we arranged for all 

those involved in the Yad b’Yad pelach 

to be offered training in the important 

skills needed. Rachel Sklan, who is the 

Deputy Chief Executive of Masorti  

Judaism, led two sessions where we  

received her professional advice and 

guidance. Listening sounds like an easy 

thing to do, but active listening is on a 

different level. We know that when  

people are going through difficult times, 

we need to respond with great sensitivity 

and make sure we know exactly what we 

can do that will help in their particular 

situation. 

As you may be aware, Kol Nefesh has a 

very flat, non-hierarchical structure, and 

this applies equally to Yad b’Yad. All of 

us may need help and support at some 

time in our lives, so we see our role not 

just as givers who attend to the welfare 

of others but also as receivers of help 

when we ourselves need it most. We are 

concerned with every individual who is a 

member of Kol Nefesh and want every-

one to feel that they have a role in ensur-

ing the well-being of the community as a 

whole. 

If you are interested in becoming in-

volved in the Yad b’Yad pelach as one of 

our Etzbaot, please contact anyone in 

the Caf group and let them know. The 

more members who offer to help, the 

better we are able to ensure that we 

maintain contact with everyone within 

the community and can provide practical 

or emotional support at times when it is 

needed.  Are you ready to lend us a hand 

– or even just a finger?  ◙  

W ho said Kol Nefesh members 

aren’t creative with their meta-

phors when reforming a pelach! (For our 

newer members, pelachim are what we call 

committees at Kol Nefesh.) The band 

formerly known as the Welfare Commit-

tee (namely Helen Stone and Tanya 

Novick) has been reincarnated as Yad 

b’Yad  (Hand in Hand), and now has a 

core group of five people plus Rabbi 

Joel. Rena Pearl, Maurice Gold and Liz 

Preter have now joined Tanya and Helen 

to form the central group of the new 

pelach.  However, not satisfied with this 

rather mundane nomenclature, they are 

calling themselves the Caf group (caf is 

the Hebrew for the palm of your hand).   

Stretching out from this group are a 

number of members who have volun-

teered for specific liaison or other tasks 

within the community. You may already 

have guessed what we’re calling them:  

yes, they’re going to be the Etzbaot or 

fingers! 

Behind all this symbolism is a serious 

intent.  We are conscious that we must 

ensure that all members who need sup-

port of any kind are offered it.  Whatever 

the problem, be it a health issue, a family 

crisis, bereavement or a new baby, we 

want Yad b’Yad to be available and ready 

to help if we can. Of course, we are not a 

professional organisation and there are 

limits to our capacity, but where we can 

see that something is beyond us we will 

pass our member on to a suitable exter-

nal support group. 

Acting as a support to others is an ability 

that does not necessarily come naturally. 

By Helen Stone 

The Hand, the Palm,  
and the Fingers 

The Kol Nefesh 
Yamim Nora’im 
Book Group 

Join us during the break  
on Yom Kippur to discuss 
Chinua Achebe’s masterpiece, 
Things Fall Apart.  

 

 

 

 

 

 

The first part of Achebe’s  
African Trilogy, Things Fall 
Apart is the compelling story 
of one man’s battle to protect 
his community against the 
forces of change. 
 
Okonkwo, a great warrior, 
must go into exile after he 
accidentally kills a clansman. 
He returns to find missionar-
ies and colonial governors 
have arrived in the village.  
 
First published in 1958, 
Things Fall Apart has sold 
over ten million copies in  
forty-five languages.  
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T he ongoing Covid-19 pandemic has 

been traumatic to people all over 

the globe. There has never been an 

event on this scale which changed the 

lives of billions of people simultaneously. 

Whilst we all agree that the effect in gen-

eral has of course been negative, one of 

the few positive outcomes of the pan-

demic has been the opportunity for so 

many people to reconnect with nature. 

We all started to be outdoors more, go 

for long walks in the countryside and 

generally appreciate again what nature 

has to offer. For some, especially from a 

mental health perspective, this has been 

a life-saver. 

The disconnect with nature people have 

developed over the millennia has driven 

our species to disregard it, and blatantly 

destroy it, in the name of progress, accu-

mulation of wealth and population ex-

pansion. As a result, our planet has been 

exploited and its appearance has 

changed dramatically and unrecognisa-

bly. Forests have been felled, rivers pol-

luted and so many natural habitats have 

disappeared together with their fauna 

and flora.  

Why does this matter? It matters because 

mankind’s apparent disconnect with na-

ture is fictitious. Homo sapiens has always 

been a part of the balance of nature. We 

depend on clean air, clean water and 

fertile, un-poisoned land. We depend on 

pollinators such as bees to produce the 

crops we all eat, and the climate to be 

helpful for the production of our food 

and the landscapes we inhabit. We de-

pend on it for our mental health. We 

must expand from the local enjoyment of 

nature we have come to appreciate again 

in recent months to the bigger picture. 

And we can all do our part.  

Ways to help our planet are manifold: 

use the car less and walk/cycle more; 

reduce the amount of plastic used and 

replace with many alternatives on offer; 

buy local, seasonal and organic; reduce 

meat and dairy consumption; create a 

wildlife garden; plant a tree; support any 

of the various conservation charities;  

change to a green energy supplier. See 

the next page for reports from a few Kol 

Nefesh members about changes they 

have made in recent months in their own 

households. 

The pond in the garden that Daniel and Liz created 

two years ago, now teeming with wildlife! 

By Daniel Preter 

From the Kol Nefesh Green Team 

And you can lobby politicians and sign 

petitions that demand a change for na-

ture. These are crucial times in the history 

of our planet. Everyone and everything 

can make a difference, but the decisive 

change needs to come from the top. 

Politicians, elected by the people, need 

to make that so important choice now: 

either continue on the path of exploita-

tion of the natural world, or rethink and 

rebalance before it’s too late. And we can 

tell them what we think they should do! 

It’s not too late for change, but it needs 

quick and courageous decision making. 

To keep our planet habitable, the climate 

and nature emergency needs to be ad-

dressed now. The global destruction of 

natural habitats needs to be stopped and 

reversed, so biodiversity loss can be halt-

ed. Bold decisions on help for the global 

climate need to be made. The UK is host-

ing the UN Climate Change Conference 

(COP26) in Glasgow during the first two 

weeks in November. This is THE chance 

for the industrial nations to make those 

bold decisions, and the health of our 

planet, our children and future genera-

tions will be at stake. We all can and 

should tell them our opinion on all of this, 

and only hope the right decision to help 

our ailing planet will be made.  

The KNM Green Team has been trying to 

inspire through a variety of events in re-

cent months. We invited a zoo vet from 

London zoo, which is heavily involved in 

global conservation work. We had a ses-

sion on the natural beauty of Israel 

through the seasons. We had a controver-

sial, but important and thought-

provoking visit from Extinction Rebellion 

in which they explained the thinking be-

hind their actions. We had a very success-

ful series on eating meat in the 21st cen-

tury, in which we explored traditional 

biblical and Talmudic sources, looked at 

the impact of industrial-scale meat pro-

duction, invited a Masorti shochet, and 

looked at the future in lab-grown meat. 

We are planning more events to come, 

such as a green guided walk, a talk on 

renewable energy, a talk with someone 

from Greenpeace in Israel, and an event 

around the Climate Conference in No-

vember. The latter will be in the context 

of various events encouraged by the 

Board of Deputies and EcoSynagogue,  

of which KNM is a part.  

We also need to repeat the Eco-

Synagogue audit to see what more our 

shul can do to help the environment.  

We are asking for another adult and two 

younger shul members to help with this. 

Please come talk to me if you want to get 

involved or have any other questions or 

suggestions about anything in this article. 

Shana Tova. To a healthy year for all of us 

and our planet.  ◙  
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Here’s what some of our members have said about changes they’ve made in 

recent months in their own households.  

Richard Wolfe: 

“The impact of the Green Team initia-

tive has been twofold on our family. 

At a general level it has made us 

more aware of the environment and 

green initiatives and wherever and 

whenever possible we have modified 

our activities. More specifically we 

have more or less cut out eating 

meat and most meals are now vege-

tarian. We are now thinking about 

dairy consumption.” 

 

Jill Shapiro: 

“After the discussion with Extinction 

Rebellion, even though we disagree 

strongly with their tactics, we had a 

better understanding of their under-

lying cause and realised that was 

something we also felt strongly 

about. The event convinced us to 

consider an electric car. For various 

practical reasons we didn’t buy a full 

EV but are now proud owners of a 

plug-in hybrid. And of course, our 

power supply is from a green/  

renewable source. Next stop ... full 

EV when we change our smaller car!”  

 

Chazan Jacky: 

“The Kol Nefesh Green Team pro-

gramme had an effect on us over the 

past year. We were so impressed 

with the veterinarian from London 

Zoo who came to talk about their 

work and conservation that we made 

a contribution to ZSL and also spent 

part of my 80th birthday celebrations 

at Chester Zoo where my family had 

adopted a meerkat in my name. But 

we have also been discussing chang-

ing our lifestyle. We would like to get 

rid of our gas boiler and replace it 

with a heat pump which converts air 

to hot water in the radiators. Also, 

although we already have a hybrid 

car, we are talking about going for 

fully electric.”  

 

 

 

In the Green Team we are 

working hard thinking up new 

ways of raising awareness 

about the environment, and 

fostering change. One idea is 

replacing bar/bat mitzvah or 

birthday presents with a dona-

tion to a green charity, or tak-

ing out a membership for a 

friend or loved one. Examples 

include the WWF (now called 

the World Wide Fund for 

Nature), the Royal Society  

for the Protection of Birds 

(RSPB), the Wildlife Trusts, 

Fauna & Flora International, 

and many more. One can also 

adopt an animal that is under 

threat of extinction. 

The first thing to know is 

what the intended recipient is 

passionate about. Among 

young people, as the inheritors 

of the future, a thoughtful gift 

can help support and sustain a 

lifelong concern for the envi-

ronment. 

If you’re looking for ideas,  

the Green Team would love 

to help! Call Cheryl Sklan,  

project coordinator, on  

07958 551076. 

Rabbi Joel: 

“The KNM allotment group met regularly 

right through lockdown. It was great to check 

in periodically on what was growing in peo-

ple’s gardens and to pick up loads of tips 

along the way. Over the months good inten-

tions turned gradually into actual growth in 

our garden too. Having learned a lot in the 

group about raised beds and good compost-

ing practice our dusty garden is now flourish-

ing with waist-high tomato plants, mangold, 

broccoli, loads of herbs and the best com-

post heap in town! My germination rate for 

seedlings is still lousy but I am ever the opti-

mist! Water use is a perennial problem in 

Israel but all the water that we use on the 

garden is recycled from our showers,  

siphoned down into the garden. Thank you 

to everyone who has participated and shared 

ideas over the last 18 months! Meeting up 

regularly with keen gardeners certainly in-

spired me to get outside and start digging. 

There will be home-grown mangold, tomato 

and basil salad on the menu this Shabbat!”  

 

Debbie Diamond: 

“The meat theme was a fascinating series of 

talks. My kids are now loving oat milk, partic-

ularly the very low environmental impact of 

the product and packaging. As a family we 

don’t eat a huge amount of meat, but it really 

got me thinking about the importance of  

reducing this and developing viable and  

regular options.” 

 

Tanya Novick: 

“The Green Team events have definitely in-

spired me by making me think about chang-

ing my eating and buying habits. I am more 

conscious of food miles, seasonal produce 

and packaging. I am also trying to encourage 

‘wilding’ of the informal parts of the commu-

nal gardens of our flat to encourage local 

flora and fauna. We should be proud that KN 

is part of the zeitgeist and that we are person-

ally and communally committed to Tikkun 

Olam, literally, in these challenging times of 

climate change.” 
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us, to continue to care for each other when confronting chal-

lenging chapters in our lives, and to make newer members feel 

welcome and enmeshed in our communal life. The Talmud 

Torah pelach has outdone itself as usual in delivering stimulat-

ing learning sessions, while the Family and Green Team pela-

chim have been creative in trying to support families and keep 

our environmental focus even when communal or outdoor 

gatherings haven’t been allowed. We’re also looking forward to 

launching our new “Giving Circle” initiative, which will allow us 

to allocate our tzedakah funds in accordance with our commu-

nal values throughout the year. 

We hope that 5782 allows us to deliver the kind of community 

you wish to continue to be a part of, whether this is face-to-face 

or online. We encourage you to get in touch with us as your 

convenors to tell us about the ways we can continue to ensure 

Kol Nefesh is responsive to your needs and interests. 

Wishing us all new beginnings, new energy! 

Shanah tovah u-metuka, 

Philippa Gamse & Gabi Peretz 

Dear Friends, 

Wanting to get back to normal is a wish, a hope and dream that 

has been with us since we first heard about the spread of the 

virus back in March 2020. It is astonishing to consider how 

much of the last 18-month period has been dominated by this 

catch-all goal, subject to countless setbacks, false starts and vari-

ants, and which for many of our members has been marked by 

difficult and painful moments of illness and loss.  

As we are about to start the year 5782, we are proud that Kol 

Nefesh has managed to be a safe port for so many of you dur-

ing this perfect storm, and that we have found myriad ways of 

supporting diverse interests, maintaining community through a 

variety of programs and activities that are meaningful to you, 

from Kabbalat Shabbat through the Virtual Allotment, Torah 

Chat, the Pirkei Avot group, the new Mishna Chavruta study, 

online quizzes, Desert Island Discs, Culture Club, and many 

other learning and social opportunities – as well as the face-to-

face elements of our communal life that we have been able to 

sustain (and a huge thanks goes to all of those who have made 

this possible). We are thrilled to be able to report that, unlike 

some communities, we’ve had very few members choose to 

leave us over the past year, and we’ve been very happy to  

welcome a number of newcomers to Kol Nefesh. 

But even as the mantra of getting back to normal is the ideal,  

we also understand that the world has changed and we’ve had 

the chance to try ways of doing things that we’d like to keep 

post-pandemic. When we gathered together a few months back 

and spoke about what we missed and what we’d like to hold 

onto from pre-pandemic days, your feedback was loud and 

clear: let’s keep a lot of our learning activities online but also 

remember the importance of person-to-person contact. 

In addition to the logistical challenges of keeping community 

life going at a time of great uncertainty, we have also encoun-

tered the complex and combined challenge of Zoom fatigue  

and Covid caution. Many of us have been spending long 

stretches of time on Zoom for work or to keep in touch with 

loved ones, and the prospect of joining a shul activity online 

may not feel inspiring after hours of meetings and webinars. 

Some of us also feel wary about the risks presented by the new 

variants even while vaccinated and have not returned to in-

person activities either. The upshot is that a chunk of our mem-

bership is “missing in action.” Finding ways to re-engage with 

these members and the largest possible number of the Kol 

Nefesh community has been front of our minds for some time!  

Our Engagement and Yad b’Yad pelachim (committees) have 

been very busy identifying and planning activities and contact 

that allow us to nurture and maintain the strong links that bind 

From the Convenors 

 

 

 

Please support Kol Nefesh  
whenever you use Amazon! 

Whenever you buy from Amazon, you  

can help Kol Nefesh by starting your  

shopping at smile.amazon.co.uk, and  

selecting Kol Nefesh Masorti Synagogue  
as your chosen charity.  

Amazon will then donate 0.5% of the  

net price of eligible purchases to KNMS.   

Thank you for your support! 
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Best wishes to the  

community for a happy, healthy, safe  

and peaceful New Year. 

 

Rochelle & Ian Bloom 

Siobhan (Shibby) Allen  

would like to wish the 

whole kehillah  

SHANA TOVA U'METUKA! 

A day of joy,  

a time of hope  

and a year of happiness. 

    Lisette and Daniel 

wish  

the Kol Nefesh  

community 

a peaceful  

and healthy  

5782 
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Wishing you  

and your families  

a very healthy, happy  

and peaceful 5782, 

and well over the fast. 

Kathy Lichman 

Georgia, Richard, 

Ruth and Hannah 

wish everyone 

a happy New Year 

and well over the fast . 

policy makers that we 

should force pharmaceuti-

cal companies, including 

all commercial parties 

involved in the production 

of diagnostic tests and 

protective equipment, to 

use their impressive prof-

its from the COVID pan-

demic for the benefit of 

low-income countries? 

How is it possible that the 

same mistakes will be 

made as with the HIV 

epidemic? Where so many 

African countries had to 

wait for years before anti-

retroviral drugs became 

available at an affordable 

price, with the conse-

quence that  so many 

thousands of African 

AIDS patients died unnec-

essarily in the ‘90s.  

In Shoftim we find two 

mitzvot which make a 

point of communal coop-

eration. First, the acci-

dental manslayer who can 

flee to a city of refuge, so 

that innocent blood is not 

shed in the land. And sec-

ond, the communal atone-

ment  made for a body 

found in open country, 

where it is not clear who is 

responsible for the per-

son’s death. Both sets of 

laws deal with the avoid-

Continued from page 17. 

ance of revenge killing. 

These are beautiful mitz-

vot, drawing attention to 

the deed, while suppress-

ing the desire to blame. 

They are most relevant to 

our present situation. 

I just came across a quote 

from Nehama Leibowitz, 

from her commentary on 

Parashat Shoftim: “Thus 

responsibility for wrong-

doing does not only lie 

with the perpetrator him-

self and even with the 

accessory. Lack of proper 

care and attention are also 

criminal. Whoever keeps 

to his own quiet corner 

and refuses to have any-

thing to do with the ‘evil 

world’, who observes op-

pression and violence and 

does not stir a finger in 

protest, cannot proclaim 

with a clear conscience 

that ‘our hands have not 

shed this blood’.” 

These words inspire us to 

act and not to blame or to 

become cynical. To act 

through the way we elect 

our governments, to act by 

giving financial support 

(every little bit helps), to 

act by educating the 

young.  ◙ 

Arab cause generates periodic 

outbursts of violence.  

The greatest contrast, of course, 

emerges between the two largest 

Jewish communities in the 

world, that of Israel and the 

United States, and their diamet-

rically opposed conceptions of 

Jewishness. Increasingly, it 

seems that growing numbers of 

liberal American Jews are happy 

to jettison their attachment to 

Israel as the price to pay to be 

part of a progressive coalition in 

America bringing various ethnic 

and religious groups together. 

As the “Great Awokening” con-

tinues to have an effect on polit-

ical and cultural attitudes, for 

many young American Jews, 

marching to support immigrant 

rights or even Palestinian rights 

is a stronger expression of their 

social action-orientated Jewish 

identity (the religion of Tikkun 

Olam) than engaging with or 

mobilizing on behalf of a coun-

try that is perceived as racist or 

oppressive by their non-Jewish 

peers. Should Israel confront an 

existential crisis over the coming 

decades, it is no longer a given 

that the American Jewish com-

munity will rally in support of 

the Jewish State the way it did in 

1948, 1967 or 1973.  

In many ways, the end of the 

consensus and common culture 

that underpinned the large-scale 

mobilization and collective ac-

tion of the past is retreating be-

cause there no longer is a need 

for it. Israel as a sovereign state 

does not need Diaspora commu-

nities to rise to its defence and 

advocate for its interests – that is 

the role of its government, dip-

lomats and the IDF. Diaspora 

communities in turn, particularly 

in the US, must manage their 

own shrinking numbers, dilution 

of religious sentiment and do-

mestic agendas as best they can. 

The notion of Jews being part of 

a shared community of fate may 

be the ultimate casualty of the 

incredible, transformational 

achievements wrought by the 

global Jewish community during 

the Age of Collective Action.  ◙  

Continued from page 12. 
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Wishing all the community  

a healthy and happy new year.  

  

Marc and Hayley Herman 

Mark & Tanya Novick  

wish the Kol Nefesh community  

a Shana Tova U’Metuka,  

a Healthy, Happy,  & Peaceful  

New Year.   


