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In God’s Image 
By Rabbi Joel Levy 

this day and left with pardon, so 
your children are destined to come 
before Me in judgement on this 
day and to leave with pardon.” 

When does this happen? “In the 
seventh month on the first day of 
the month” (Leviticus 23:24).  

That mythically intense first Rosh 
HaShanah for our species encompasses 
the roller-coaster ride of birth, com-
mandment, transgression, judgement 
and pardon. The midrash seems to be 
saying that what it means to be human, 
which is built into the fabric of our be-
ing from day one, inevitably entails an 
existential struggle with obligation, fail-
ure and repentance. There are no hu-
mans who do not ask themselves painful 
questions about how they ought to be-
have; about whether they are fulfilling 
their purpose on the planet. The mid-
rash suggests that the High Holy Days 
are an opportunity to re-connect to 
these core questions because Rosh 
HaShanah is the anniversary of their 
asking! 

The Mishnah, which we reflect on in our 
High Holy Day liturgy, reinforces the 
idea that this period is for all people and 
not just for Jews: 

Mishnah Rosh HaShanah 1:2 

At four set times the world is 
judged: On Pesach with respect to 
the produce. On Shavuot with 
respect to the fruit of the tree. On 
Rosh HaShanah all the people of 
the world pass before Him like 

T he two opposing poles of the Jew-
ish calendar, exactly half a year 

apart, are Pesach in the spring and the 
High Holy Days in the autumn. Whereas 
Pesach marks the particularist birth of an 
independent people of Israel, Rosh 
HaShanah and Yom Kippur fall at the 
time mythically assigned to the creation 
of the world, or more particularly the 
creation of humanity. The Pesikta D’Rav 
Kahana (a Palestinian midrash com-
posed between the 5th and 7th centu-
ries) presents the central event com-
memorated by Rosh HaShanah in great 
detail: 

Pesikta D’Rav Kahana, section 
23, Rosh HaShanah 

“The Lord exists forever, Your 
word stands firm in heaven” 
(Psalms 119:89). 

Rabbi Eliezer taught: The world 
was created on the twenty-fifth of 
Elul… 

…So that the first human was cre-
ated on Rosh HaShanah. During 
the first hour it entered God’s 
thought, in the second hour He 
took counsel with the ministering 
angels, in the third hour He gath-
ered his dust, the fourth hour He 
kneaded the earth, in the fifth hour 
He formed it, in the sixth hour He 
set the figure on its feet, in the 
seventh hour He threw a soul into 
it, in the eighth hour He put him in 
The Garden of Eden, in the ninth 
hour He commanded him, in the 
tenth hour he transgressed the 
command, in the eleventh hour he 
was judged, in the twelfth hour he 
received pardon from the Holy 
One Blessed be He.    

God said to him, “Adam, this is a 
sign for your children – just as you 
came before Me in judgement on 

There are no humans who do 
not ask themselves painful 
questions about how they 
ought to behave. The High 
Holy Days are an opportunity 
to re-connect to these core 
questions. 

soldiers [or maybe sheep], as it says, 
“He who fashions altogether their 
hearts, who discerns all their do-
ings” (Psalms 33:15). And on Suk-
kot they are judged with respect to 
water.  

This long introduction is a preamble and 
justification for the claim that the Yamim 
Nora’im are really the right time to pon-
der broad species-based stuff; getting 
back to basics about the nature of hu-
manity. In this period of the year we are 
more concerned with whether we have 
been living up to our role as human be-
ings than with our failings as Jews. 

The opening chapters of Genesis offer 
some attempts to articulate what humans 
are really made of and what makes them 
unique. In Genesis Chapter 1, God’s 
final act, on the last day of creation, is to 
make humanity: 

ּו   כו  ַנֲעֶׂשה ָאָדם ְּבַצְלֵמנ ִהים,  ֱא ַוּיֹאֶמר 
ִּכְדמּוֵתנּו; ְוִיְרּדּו ִבְדַגת ַהָּים ּוְבעֹוף ַהָּׁשַמִים, 

ּוְבָכל  ּוְבָכל -ּוַבְּבֵהָמה   , ָהֶרֶמׂש, -ָהָאֶרץ
 ָהָאֶרץ.-ָהֹרֵמׂש ַעל

ז  ֶאת   כ ם  ִהי ֱא ֹו, -ַוִּיְבָרא  ְּבַצְלמ ָהָאָדם 
ֹו:  ֹאת ָּבָרא  ם  ִהי ֱא ,    ְּבֶצֶלם  ּוְנֵקָבה ָזָכר 

 ָּבָרא ֹאָתם.

26 And God said: “Let us make 
human in our Tselem, like our 
D’mut; and they will have domin-
ion over the fish of the sea, and 
over the fowl of the air, and over 
the cattle, and over all the earth, 
and over every creeping thing that 
creeps upon the earth.” 

27 And God created human in His 
own Tselem, in the Tselem of God 
He created him; male and female 
He created them. 

The root of the word Tselem forms the 
basis in modern Hebrew of words like 
tsilum (photograph) and matsleima 
(camera). It is normally translated here as 
“image”. God creates humanity as an 
image or re-presentation of God. The 

Continued on page 4. 
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describes the different events that 
conjure up the experience of the 
Divine. 

Three blessings that should be re-
cited each morning are mentioned 
in the Talmud: who made me an 
Israelite, who did not make me a 
woman, and who did not make me 
an ignoramus (Menahot 43b).  
Through the ages these blessings 
have taken on various forms. A 
Genizah fragment reflecting the 
ancient service in the Land of Israel 
reads: “… made me a man and not 
a beast, a man and not a woman, an 
Israelite and not a non-Jew, cir-
cumcised and not circumcised, free 
and not a slave …. Blessed are You 
…who created Primal Adam in His 
image and His likeness”. On the 
basis of this and in order to avoid 
any misunderstanding, Conserva-
tive prayer books have adopted the 
positive formulas [for those three 
that are negative]. 

What are they? 

From the Singers Prayer book (reflecting 
tradition): 

Who has not made me a gentile. 
Who has not made me a slave. 
Who has not made me a woman. 

From the Sim Shalom (Conservative 
Movement prayer book): 

Who has made me an Israelite. 
Who has made me a free person. 
Who has made me in His image. 

The Birkot Hashachar have their origins, 
as Rabbi Hammer said, in the Talmud 
and in the Tosefta – another work that 
contained some earlier writings from the 
time of the Mishnah. In those sources, 
we read that “a person must recite three 
blessings a day”. Those blessings are, 
according to the Tosefta: 

Who did not make me a gentile 
Who did not make me an ignoramus-
Who did not make me a woman 

“ Praised are You God, who rules 
the universe, who has not made 
me a woman.”  

This is one of the Birkot Hashachar, the 
morning blessings that we say every day.  
They are even incorporated into the pub-
lic worship now. (They weren’t always!)  
They are wonderful blessings in that, as 
we rise, we are reminded of God’s gifts to 
us of being able to see, get dressed, move 
ourselves, stand up straight, walk… in 
fact everything that enables us to get up 
and perform another day, using all those 
faculties we have that we would other-
wise take for granted.   

Rabbi Reuven Hammer, in his lovely 
commentary to the Siddur, Or Hadash, 
says this: 

The blessings in this collection 
were originally recited upon awak-
ening in the morning as one went 
through the normal actions of ris-
ing and dressing. Only much later 
were they incorporated into the 
official public service, lest the indi-
vidual neglect them. In the com-
mentary which follows, the expla-
nation of when they were said is 
taken from the Talmudic discussion 
in Berakhot 60b. Each of these is a 
full blessing [he means each one 
says Barukh Ata Adonai, Elohenu 
Melech Ha’olam…], thus compel-
ling the person praying to repeat a 
mantra, blessing God over and over 
again. In a sense the beginning of 
the blessing, with God’s Name and 
title as Sovereign, is more im-
portant than the end, which simply 

…Shelo Asani Ishah  
By Chazan Jacky Chernett 

In the Talmud they are: 

Who made me an Israelite 
Who did not make me a woman 
Who did not make me an ignoramus 

One of the Talmudic rabbis said that 
“slave” should be substituted for 
“ignoramus”. 

But then the tradition included another 
blessing actually for women that says 
“who made me according to His will”, 
which assumed women were included in 
the mitzvah of prayer. 

There were other versions.  After all, our 
prayers have spanned two thousand years 
across many countries, and differences 
are still arising. 

The main reason for these (male) bless-
ings is that the Jew thanked God for ena-
bling him to perform mitzvot. Apparently 
ancient Greeks thanked their gods for 
making them Hellenes and not barbari-
ans. But because of the obvious offence 
implied in the verse “who did not make 
me a woman” or even “who made me 
according to His will” (implying that 
women were, at best, second rate), the 
Conservative movement (which has 
adapted other things in the siddur too) 
has revised the three blessings from nega-
tive to positive and turned the offending 
verse into one that all can say: “who has 
made me in His image”. 

This comes from the beginning of the 
Torah (Genesis 1:27): “And God created 
man in His image.  In the image of God 
He created him – male and female He 
created them.” 

So the Conservative Movement wasn’t 
new in turning a negative into a positive, 
and neither was it innovative in blessing 
God for having created males and fe-
males in His image. 

What do I think of it? 

This article began life as words of wisdom by 
Chazan Jacky for Jordan Marsh at the time 
of her bat mitzvah in 2008. It’s reprinted 
here, with Jordan’s permission, in memory of 
Rabbi Reuven Hammer, z”l. 

Continued on page 4. 
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over the fish of the sea, and over the 
fowl of the air, and over the cattle, and 
over all the earth, and over every creep-
ing thing that creeps upon the earth.” 
The following beautiful midrash fleshes 
out the feelings of the animals when 
they see Adam for the first time:  

Pirkei D’Rabbi Eliezer Chap. 10 

Adam looked to above and below 
and he saw the creatures that the 
Holy Blessed One had created and 
he felt wonder in himself and be-
gan to glorify the name of his Crea-
tor, and he said, “How diverse are 
your works, God” (Psalm 104:24). 
He stood on his feet and was in his 
form in the D’mut  (likeness) of 
Elohim… And the creatures saw 
him and they were afraid of him, 
for they thought that he had creat-
ed them, and all of them came to 
bow down to him. He said to 
them: “You’ve come to bow down 
to me? Come, I and you, and we 
will go and clothe in majesty and 
strength and make rule over us the 
one who created us.”  

The most recent academic book to delve 
deeply into the notion of humanity be-
ing created “B’Tselem Elohim” – “In 
the Image of God” – was written by the 
excellent Israeli  academic  Yai r 

root of D’mut occurs in modern Hebrew 
in words like domeh (like, similar) and 
dimyon (resemblance, similarity). It is 
often translated here as “likeness”. The 
beginning of Genesis Chapter 5 uses the 
very same two words to describe what 
happens when Adam and Eve procreate: 

ֵסֶפר, ּתֹוְלֹדת ָאָדם:   א  ְּברֹא    ֶזה  ֹום,  ְּבי
ִהים, ָעָׂשה ֹאתֹו. ִהים ָאָדם, ִּבְדמּות ֱא  ֱא

,   ב  ֹאָתם ַוְיָבֶר   ; ְּבָרָאם  , ּוְנֵקָבה ָזָכר 
 ְׁשָמם ָאָדם, ְּביֹום, ִהָּבְרָאם.-ַוִּיְקָרא ֶאת

ִׁשים ּוְמַאת ָׁשָנה, ַוּיֹוֶלד   ג  ַוְיִחי ָאָדם, ְׁש
 ְׁשמֹו, ֵׁשת.-ִּבְדמּותֹו, ְּכַצְלמֹו; ַוִּיְקָרא ֶאת

1 This is the book of the genera-
tions of Adam. In the day that 
God created Adam, in the D’mut 
of God made He him; 

2 male and female created He 
them, and blessed them, and 
called their name Adam, in the 
day when they were created. 

3 And Adam lived a hundred and 
thirty years, and begot a son in his 
own D’mut, like his Tselem; and 
called his name Shet. 

The implication is most striking: that we, 
in some deep way, resemble God in a 
manner akin to our children resembling 
us. The first immediate implication of 
this is also alarming: that the humans 
will, as it says in 1:26, “have dominion 

Lorberbaum (in Hebrew, Tselem Elohim: 
Halakhah ve-Aggadah, Schocken 2004; in 
English, In God’s Image: Myth, Theology and 
Law in Classical Judaism, CUP 2015).  

Lorberbaum points out in his preface 
(xii) that: 

The idea of creation in God’s image 
is a crossroad at which fundamental 
issues in religious thought intersect. 
It integrates conceptions relating to 
God and his attributes (theology) 
and to man (anthropology) with a 
conception of representation 
(relating to the icon, tselem), illumi-
nating the connections among 
them. Indeed, there is perhaps no 
other idea that brings humanity and 
God into such a close “encounter”. 

In other words the idea of humanity be-
ing created “B’Tselem Elohim”, once we 
unpack it, should help us to address 
questions about how we understand 
God, how we understand what it means 
to be a human being, and the relationship 
between the two. At Kol Nefesh we will 
take the Ten Days of Repentance to ex-
plore these ideas. We will try to work 
through some of the implications for 
how we understand ourselves, our roles 
in the world and our relationships with 
those around us.  ◙ 

I am happy with the Conservative 
Movement’s changes because nowadays, 
when (thank God) women have equality 
with men (in the Conservative/Masorti 
and Reform movements anyway), it 
doesn’t make sense on any level to dif-
ferentiate between the texts in the con-
text of these morning blessings. I can 
(and do) lay tefillin and pray these bless-
ings each morning as a Jewish person 
who chooses my own spiritual path. It 

Chazan Jacky 
Continued from page 3. 

doesn’t matter in this context whether I 
am male or female. 

However, I am of course conscious of 
the physical differences!  I thank God 
for having been able to bear and nurture 
children. And I doubt if the ancient male 
blessing was intended to thank God for 
not giving men that ability! The texts 
and commentaries were created by men 
with the best of their religious fervour 
and intention, but in times of old things 

Rabbi Joel 
Continued from page 2. 

were different. I believe we have a duty 
to free our souls to embrace the changes 
in our society, and our liturgy should 
reflect these with integrity.  ◙ 

Sketch by Noson Pearl 
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This is the fourth year I have been visit-
ing the community and my fifth year 
working on the project. In that time I 
have started to get to know an amazing 
community with a wonderful and unique 
sense of their Jewishness and a strong 
yearning for themselves, and especially 
their children, to be fully part of Israeli 
society.  I have met young children as 13-
year-olds, cheeky and shy, arrogant and 
modest, smart and baffled, who I have 
watched grow into young leaders of their 
community. Teenagers who are power-
ful, strong and proud Israelis, but also 
confused and angry and striving to work 
out their place in society.   

When I first started this work I asked 
several families, who had all made Aliyah 
within the preceding 10 years, what had 
kept them connected to their Judaism 
over all the centuries of their lives in 
Ethiopia. Ask yourself the same ques-
tion: “What is the most important Jewish 
thing you or your family have done over 
time to keep you connected to your Juda-
ism?” My guess is that, like most Ashke-
nazi diaspora Jews, you’ll say things like, 
kashrut, or Shabbat.  For all the Ethiopi-
an families I met, the answer was always 
the same, the laws of family purity. 
Keeping them and their families holy and 
separate for God. They were the first 
community I had engaged with that 
spoke of “B’Tselem Elohim” as some-
thing real and active in their daily lives. 
Not just as a concept of seeing the godli-
ness in other humans, but as a challenge 
to the way they personally lived their 
Jewish lives; they saw themselves as hav-
ing a responsibility to behave Godly, in 
the Divine image. I found this fascinating 
and thought-provoking then and contin-
ue to do so. 

The standard model of integration for 
Jewish immigrants in Israeli society has 
always been total integration. Throw 
yourself into Israel, feet first, no hesita-
tion. Full melting pot. The prevailing 
narrative has always been that most Jew-
ish citizens had come from somewhere 

else, somewhere of diaspora, and that 
now the priority was to create a new Is-
raeli citizenship. Maybe this worked to a 
greater or lesser extent when all the im-
migrant Jews could easily fade into the 
general population, but with the Ethiopi-
an community this has proved much 
more challenging. Throughout their 
waves of Aliyah their Jewish status has 
been questioned, despite the Chief Rabbi 
Ovadia Yosef endorsing and confirming 
them as fully part of the Jewish people in 
1972. Their skin colour separates them 
visually and their Jewish practice is 
strange and comes with different sets of 
assumptions. Despite this they strive to 
integrate and be considered part of the 
whole. They struggle with language and 
acquiring skills, but still strive for full 
opportunities. Many succeed, but often at 
the cost of their unique Jewish heritage, 
which is being subsumed into the whole.   

I write this piece with no answers and 
lots of questions. I’m proud of the work 
my organisation is doing for this commu-
nity. We help the Ethiopian community 
of this small town to integrate in Israel, 
by facilitating strong ties with their origi-
nal heritage and culture. The head of the 
local community centres in the town said 
to me on a recent visit that “this pro-
gramme allows the participants to be 
Jewish, Israeli and Ethiopian without 
having to choose between them”. But I 
grieve along with the community over 
the death of Solomon and pray that it will 
never be one of the amazing young peo-
ple I have got to know. I watch the UK 
families and especially their children who 
come out to Israel with me grow in their 
understanding of what it means to be 
Jewish and look Jewish and what God’s 
image can be made of. I come back each 
year elated and motivated to continue the 
work. Finally I think of their concept of 
B’Tzelem Elohim and wonder how that 
can be reflected in my own life and be-
haviour, not just reflecting what God 
looks like, but also how that can impact 
on my own personal behaviour.  ◙  

Godliness: The Seer and the Seen 
By Melanie Kelly 

O n 30th June this year a young 19-
year-old Israeli from Kiryat Haim 

in Northern Israel was shot dead by an 
off-duty police officer. The officer 
claimed that he was with his family in a 
local park and that the young man and 
his friends were engaged in activities that 
led him to believe his family were in dan-
ger.  He shot to the ground as a warning 
and the bullet ricocheted and hit and 
killed Solomon Teka. Solomon was an 
Israeli of Ethiopian descent and was the 
second young Ethiopian Israeli shot by 
the police in the last year. His death 
sparked several days of mass protests by 
the Ethiopian community throughout 
Israel, with many other protest and activ-
ist groups joining in the mass unrest.  
Many questions abound following the 
shooting. Was the officer’s family really 
in danger? Had he tried to intervene in 
the situation in other ways before draw-
ing his gun? Perhaps most importantly, 
why did he shoot at the ground for his 
warning shot, where there was a chance 
of ricochet, and not shoot into the air? 
And of course questions such as: is there 
a different standard for dealing with 
Ethiopian Israelis than others? Has this 
community been treated with parity rela-
tive to the other Aliyot in Israel’s history? 

Solomon came from one of the Kriyot, a 
set of five small towns, dormitories for 
the larger city of Haifa. Three weeks after 
the shooting I had the privilege of lead-
ing a group of 10 families from the UK 
who all had children coming up to 
Bar/Bat Mitzvah, to visit other children 
of the same age and their families living 
in the community of Kiryat Bialik. They 
had all been involved in joint learning 
activities over the last year and given the 
opportunity of communicating with each 
other. This was their chance to meet and 
develop a stronger bond. An opportunity 
to share our joint Jewish heritage and 
sense of identity. The Israeli families 
involved were all from the Ethiopian 
community, and are supported by the 
UJIA, the organisation I work for. 
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W hen an exposed and vilified bil-
lionaire dramatically ended his 

life in prison recently, journalist Ari 
Feldman of The Forward contacted Da-
vid Zinner, the Executive Director of 
Kavod v’Nichum and the Gamliel Insti-
tute. Feldman brought to public dis-
course the question, “Does Jeffrey Ep-
stein deserve mercy?” In other words, 
does he deserve to have his body cared 
for by a Chevra Kadisha, to be treated with 
kavod hameit, the sanctity due the dead, 
given a Taharah (formal preparation for a 
Jewish burial) and buried in a consecrat-
ed Jewish cemetery? 

The question not only danced in digital 
print across the virtual pages of The 
Forward, it lit up that part of cyberspace 
frequented by members of the Chevra 
Kadisha worldwide. Does Epstein’s 
body merit the respect of a traditional 
Jewish burial? Or should it be given a 
“donkey’s funeral”, as was decided by at 
least one Chevra Kadisha in 19th century 
Eastern Europe, to be washed with un-
clean water and dragged in a broken cart, 

The Divine Image from the Inside Out 
By Holly Blue Hawkins   

to have rocks thrown at his coffin by 
rowdy boys and be buried outside the 
consecrated cemetery in a section set 
aside for ne’er-do-wells? 

We are taught that each and every body 
was created B’tzelem (in the image) of 
The Divine. When we pray over a meit as 
we wash and dress it, we are focused on 
the physical remnant left when the niftar, 
soul, has separated from its material 
abode. But what does it mean, to be in 
the image of The Divine?  

In B’reishit the Holy One is quoted as 
saying “Na’aseh Adam b’tzalmenu”, “Let 
us make Man in Our image” (in the plu-
ral form), but then the narration contin-
ues in the following verse, “Vayivra
[Hashem] et ha-Adam b’tzalmo”, “And 
God created Man in His image” (in the 
singular). Clearly the One speaking in the 
first person is having a plurality of expe-
riences (many on the inside) while the 
observer sees only the Oneness.   

The first four days of B’reishit are taken 

up with The Holy One simply allowing 
the natural processes to occur: Yihi or, 
“Let there be light”; Yihi rakiya, “Let 
there be a firmament”; Yihi  m’orot b’raki-
ya hashamayim, “Let there be lights in the 
firmament of the heaven”… It is not 
until the fifth day that actual creativity 
begins. And only with the finishing 
touches on last day, when human beings 
are created, and the tasks and organizing 
principles which were hinted at with the 
appearance of the heavenly bodies, that 
HaShem begins to imagine what these 
human beings would do.   

There was a time when the opportunity 
to embrace the mystery of life and death 
is what compelled me into the taharah 
room again and again. Being in the pres-
ence of the deceased – washing, dressing 
and praying over them – is perhaps 
where we come closest to a direct experi-
ence of the interface between what 
Nachmanides called “the wholly spiritual 
aspects of Creation and the tangible 
world that is within the province of 
Man”. 

Mitzvah Day 2019 — Sunday 17th November 

Join us for a day of digging, planting, weeding and building at 
Sadeh Farm – the Jewish farm in Kent that cultivates  

community, grows food, and sows the seeds of change for the 
next generation. All activities suitable for adults and children. 

 
Keep an eye out for more information closer to the time. 
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Consider the paradigm shift that takes 
place in the body at the moment of 
death: how the multitudes of microscop-
ic life forms that had been dedicated to 
preserving the body for its human inhab-
itant suddenly turn their efforts to disin-
tegrating that same “physical costume” 
back into its constituent parts, to be 
transformed back into an incredibly di-
verse complexity of life-sustaining nour-
ishment, recombined in an infinite array 
of possibilities for new life! 

What does it mean, to be created in the 
Divine Image? Does it refer to the body, 
to the soul, to the both–and, or to the 
interplay between the spiritual and the 
physical? And is it only while the two are 
joined in a particular lifetime that a hu-
man being exhibits the attributes of the 
Divine Image? Is it the physicality of 
“haAdam” that is in the Divine Image, or 
the cognitive complexity, the immortal 
soul, or the very intricacy of the life 
forms working in concert in a self-
perpetuating cycle of birth–growth–
death and recombination that makes us 
B’Tzalmo? 

By looking deeply into both the B’Tzal-
menu and the B’Tzalmo, as it were peer-
ing down the spyglass from both ends to 
see both the multiplicity and the oneness, 

someone is capable of holding the meit 
and the ceremony of Taharah in a sa-
cred manner, that person does not 
belong in the Taharah room. Unless 
we can set our personal feelings aside, 
whether grief or judgement, wrenching 
loss or righteous indignation, we can-
not bring the level of kavod that the 
human body, in all its miraculous com-
plexity, deserves.  

“Uvacharta bachayim”, “Choose life”, 
we are commanded in D’varim. If our 
very bodies are created in the Divine 
Image, then choosing life means giving 
our bodies back to The Wholeness 
with kavod and as little disruption as 
possible so that all the diverse life 
within each body can continue its 
work of participating in the cycle of 
genesis, growth, decline, decay, recom-
bination and regenesis. Each step 
along the way, even unto death itself, 
includes the decision whether or not to 
choose life. Even in our traditional 
Jewish burial practices, as we give the 
holy vessel of the body back to the 
earth, we are choosing life. When we 
fulfill the mitzvah of kavod hameit, we 
are choosing life.    ◙ 

we perceive contained within that singu-
larity the infinite possibilities for foster-
ing, flourishing and destruction and 
nourishing new life. Ayn od milvado, there 
is nothing but the everything. 

The 20th-century Indian sage Bhagavan 
Sri Ramana Maharshi is often quoted as 
having replied to the question “How do 
we treat others?” by saying “There are no 
others.” It is all too easy to wish a 
“donkey’s funeral” upon the remains of 
one whose death left behind a trail of 
shattered lives with no possibility for 
reconciliation, and no way other than by 
ending his life for the perpetrator to ex-
press his remorse. One could argue that 
this is one of the few cases in which the 
tradition of denying a hesped (eulogy) after 
a suicide is appropriate. But kavod hameit 
after the guilty party has ended his life? 
That is another question. 

What did I, as Rosha of our community 
Chevra Kadisha, decide regarding the 
apparently hypothetical Taharah for Jef-
frey Epstein? That it would, as always, be 
up to each individual member of the 
Chevra Kadisha to decide whether or not 
it would be appropriate for them to be 
present for such a mitzvah. At times the 
personal connection with the decedent is 
too charged, for whatever reason. Unless 

Torah Breakfasts  

Our next series of Torah breakfasts will take place on 
  

23 November 2019 
11 January 2020 
28 March 2020 

9 May 2020 
27 June 2020  

 
On these Shabbatot, Shacharit will begin at 9am,  

learning and breakfast around 10am,  
and the Torah service around 11am. 

There will be no kiddush.  
Please be there early if possible  

so we'll have a minyan for Shacharit. 
 

Members on security duty for these Shabbatot should 
be at shul a few minutes before 9am. 

Members on the kiddush rota should be there by 
9.30am to set up for breakfast.  

 
Thank you and see you there! 

To  reduce emissions on the 
journey to Sadeh Farm, 

we’ll travel together by coach 
with a group from St Albans 
Masorti (SAMS).  The cost is  

expected to be £19/pp for a coach 
carrying 25 people … or almost 

£80 for a family of four.  
To offset this cost, we are seeking  

individuals or families willing to sponsor  
places on the coach for Kol Nefesh members.  

 
If you can help by offering partial sponsorship 

for this event, please notify Nicola on  
admin@kolnefesh.org.uk. 

Thank you! 

mailto:admin@kolnefesh.org.uk.
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Theologians have made much of our 
being descended from Cain, marked 
throughout history as the “flawed” one, 
as opposed to the compliant and self-
effacing Abel, and yet it is Cain who is 
“successful” in that he lives to father the 
generations. I do not think Abel is of-
fered as an example of what we could be, 
for, close to perfection as he is, he could 
never really have lived in the wild yet 
partly tameable world God created. And 
I wondered what God wants from us and 
what might be realistically expected. Per-
haps, then, Abel is an “image” of what 
we could never be but what God would 
like us to aim towards, a model of wise 
self-determination and devotion.  

Cain does not use his intellect to contem-
plate the point of God’s commandment, 
which is to sacrifice (in his mind: give 
away) the required part of his harvest. 
Instead he uses the capacity to reason in 
order to “negotiate” with himself rather 
than directly with God, ignoring the in-
tention of the command. He chooses to 
take the easier view of things – I worked 
for this harvest, why should I share it? – 
thus confusing his perception of God’s 

needs (God wants the produce for him-
self) with God’s reason for asking this 
generosity of spirit. It does not occur to 
him that he could be part of a greater 
social good, that although he might have 
more or the best food for himself, he will 
have cut himself off from society by not 
being an active part of the give-and-take 
that makes it prosper. 

As Cain, the capacity to question does 
not necessarily ensure that we come to 
the “right conclusions”, and can lead to 
decisions designed to ensure our own 
aggrandisement. The logical outcome of 
Cain’s choices (the path he sets for him-
self), his “wrong” thinking, brings mur-
der and deceit, which are tragically differ-
ent from the anticipated outcomes of 
being selfless and charitable (God’s plan). 
We are constantly balanced between the 
empathy and compassion of mankind at 
its most “God-like” and the pettiness and 
socially negative or destructive intentions 
that inform many of our individual and 
group decisions.  

A little earlier in the Creation story, Ad-
am and Eve are instructed to tend the 
Garden of Eden – look after the trees 

Looking After the Garden 
By Simon Lichman 

A s a child in Stanmore and Canon’s 
Park United’s cheder I wondered 

a great deal about the theme of man be-
ing made in God’s image. I had never 
thought of God as that venerable, white-
bearded man in the sky, rather as a part 
of myself that was always aware of what I 
was doing, a kind of reflexive self-
evaluation: Was that right? Could I have 
done that better? I did not become a 
scholar of the Torah (or extensive Jewish 
sources) yet still spent many years pon-
dering the concept and would like to 
share some of my thoughts here. 

I supposed, perhaps obviously, that God 
is perfection, the only entity that is com-
plete, whole, and that having been made 
“in the image” means that we resemble 
God, that we have the properties of God, 
which include being able to think for 
ourselves, to choose, to be creative. And 
as the “imperfect” human, we have the 
potential to emulate or aspire to this per-
fection, reaching towards as “perfect” a 
version of ourselves as possible. 

In order to understand further, I found 
myself returning to the stories of Adam 
and Eve and Cain and Abel.  

In Search of an Image 
By Paul Collin  

I  had a conversation recently with a 
badger. She (I discovered through 

voice recognition) was standing outside 
DEFRA, the Department for Environ-
ment, Food and Rural Affairs. It was a 
single-minded protest against the 
planned cull. My conversation explored 
why someone would wear a badger suit 
during that very short spell of hot weath-
er that we had. The badger admitted to 
some considerable discomfort. Though 
she was standing in front of various pro-
test banners, perhaps inviting discussion, 

most passers-by either waved or ignored 
her. 

I began speculating about how someone 
ended up doing this. I started by re-
searching the definition of badger and 
was provided with two. The first was “a 
heavily built omnivorous nocturnal mam-
mal of the weasel family, typically having 
a grey and black coat.” The second was 
more of a surprise, “a native of Wiscon-
sin”. Assuming the latter was not taking 
me in the correct direction and the pro-

test did not involve statehood, why was 
she so fixated about someone/something 
that she had never met? Although I do 
appreciate that it is difficult to “meet” a 
badger. 

So, on a more specific note, how do I 
perceive myself and what image fits. Is 
there a clue in the clothes that I wear, the 
colours that I choose – or my choice to 
simply eliminate that aspect and not care 
what I actually look like? Or, what image 
am I trying to portray?   
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Perhaps my image has been altered by 
external factors, or circumstances that 
had a direct effect on my persona. 

Over the last two years, I have had what 
are called “near death experiences”.  This 
happened not once but three times, turn-
ing it into a bit of a habit. I thought of 
Woody Allen’s quote where he juxtapos-
es two expressions about life and death: 
“Life is full of loneliness and misery and 
suffering and unhappiness, and it’s all 
over much too quickly”; and “I don’t 
want to be immortal through my works. I 
want to be immortal by not dying.” What 
I have realised it that these “events” have 
had a bearing on my values and my self-
image. 

and plants, name the animals – while 
being constrained by various taboos: they 
are forbidden to eat of the Tree of the 
Knowledge of Good and Evil and, as 
qualified in Leviticus and Deuteronomy, 
must not mix the species (clarified for us 
in Midrashic commentary). As with Cain, 
Adam and Eve could not escape their 
natures – controlled (by injunction) yet 
free (in spirit) – and once they learned of 
the major prohibition, it was inevitable 
that they would be driven to eat the fruit. 

That same spark in us that questions, that 
is curious, ultimately propels us to go 
beyond our mandate of looking after the 
Garden by “making improvements” to 
nature, sometimes to solve problems as 
well as for gain. Having been “made in 
the image” we have the facility to create, 
but must be careful because creativity can 
be a dangerous business and, as not-God, 
we do not necessarily understand the 
significance of or rationale for environ-
mental checks and balances.  

Juxtaposed with tirelessly developing 
ways of curing disease and illnesses, we 
go against nature in that the good of the 
ecosystem does not necessarily constrain 
us. We have discovered how to manipu-
late the gene to isolate and reinforce de-
sired characteristics (such as producing 
bananas with a hint of lemon), and we 
have developed the ability to make test 

tube babies; we can reduce mountains to 
rubble and “clear” rain forests with dyna-
mite, bulldozers and buzz saws; and we 
have unleashed such anathemas as mad 
cow disease due to feeding an offal-based 
diet to vegan beasts in order to increase 
the commercial value of beef and milk 
yields; but we do not pool our ingenuity, 
experience and skill towards ending 
world hunger or addressing the causes 
for the refugee and asylum seeker crisis.  

A friend once told me, Our job is to 
leave the world a better place than we 
found it. At this stage of my working life 
I am thinking about what we have man-
aged – trying to feel buoyant, but as I 
look at the world around me I wonder 
how much good we have done, where is 
the legacy, where is the influence? Where 
is the striving – the image of God? 

In bringing together Jewish and Arab 
school-communities (children, parents, 
grandparents, teachers) and college stu-
dents (work that your community so 
generously supported), I have always 
hoped that our programmes can give 
participants opportunities to stand out-
side the box of fear and dehumanisation 
of the “other” that “the situation” has 
engendered. We need to understand how 
to use our creativity and free will to 
transcend, to imagine that solutions are 
possible, that positive visions of the fu-

ture could lie in our re-visiting the de-
structive choices of Cain. We must en-
sure that the image of God in us leads us 
at least to work towards, if not achieve, 
just, equitable and less fearful societies, in 
which we can find it in our hearts to em-
pathise with our neighbours both within 
the country and the region.  

I never thought we could bring about 
world peace, but I hoped to affect the 
immediate atmosphere in and around the 
communities with which we have 
worked. I think we have achieved this, in 
part, by raising levels of consciousness 
and appreciation of each other, and 
hopefully inspiring people to feel respon-
sible for their own parts in history within 
the contexts of their everyday lives. To 
reconstitute Hillel’s words in Pirkei Avot 
(If I am not for myself, who is for me? 
And if I am only for myself, what am I?): 
If I do not live according to my own 
sense of ethics, who will? Who am I and 
what will I be?  ◙  

Simon Lichman is the founder and head of the 
Centre for Creativity in Education and Cultural 
Heritage (CCECH), one of our Kol Nidre 
Appeal charities from last year. He is also the 
brother of KN member Kathy Lichman.  

As I write this, I feel that I am not in the 
image of anything or anyone but myself, 
moulded by life experiences that influ-
enced my views and a genuine fear of the 
positives and absolutes.  I am sceptical 
when I am told that a particular view is 
the unequivocal truth. Maybe the earth is 
flat although there appears to be strong 
evidence to the contrary. Perhaps we are 
the last generation and the world is com-
ing to an end within a dark CO2 cloud. 
My main problem is dogmatism. 

Maybe I should not worry about things 
that are completely outside my control 
and over which any influence is minimal?  

I take comfort in not being sure.  I am 
comfortable that creating a positive im-

age of life is unrealistic and the Stoics got 
it right. Perhaps the image that affects me 
most is that no matter what circumstanc-
es prevail I should focus on what is with-
in my purview and not worry about what 
is outside it. This does not mean that I 
do not have opinions; I am simply at-
tempting to avoid the stress based upon 
what I cannot control. 

My main rationality is to seek peace by 
cultivating indifference (I appreciate 
sometimes unsuccessfully) to things com-
pletely outside my individual control. 
This does not mean that I do not have 
opinions, it is simply a realisation that I 
cannot actually help badgers.  ◙  
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nor the Chief Rabbi nor even the Queen, 
no-one absolutely knew that God exists. 
We all hope, pray, have faith, assume, 
desire, trust and are confident that God 
exists, but no-one absolutely knows and 
has the proof. So we look for the proof 
to remove the doubt. 

Taking the second line of thought in the 
question, I rather shocked the mainly 
Christian audience when I suggested that 
within Judaism it is perfectly natural, 
indeed almost expected, that we question 
and doubt God’s existence. Ours is an 
action-based rather than a faith-based 
religion. Deed before creed is our watch-
word. Somewhere in the depths of the 
Talmud God says words to the effect 
that “You may abandon me, but you may 
not abandon my laws”. We may doubt, 
but we may not deny. We live in a world 
that is natural, physical and finite. God is 
supernatural, metaphysical and infinite. 
We need the uncertainty. 

As a generalisation, when Christians 
speak of God’s laws, they have the Ten 
Commandments uppermost in the mind. 
We, of course, think immediately of the 
613 laws, the 248 Thou Shalt… and the 
365 Thou Shalt Not… edicts that turned 
a slave-mentality nation coming out of 
Egypt into a people 40 years later 
equipped mentally, physically, morally 
and ethically to adopt the demands of 
nationhood. This so-called ethical mono-
theism has not only survived throughout 
the centuries, but has been adopted by 

most civilised nations worldwide. Does 
that make us Jews superhuman, or might 
there be God somewhere behind the 
scenes working His magic? 

Another quest for proof of God’s exist-
ence comes from countering the argu-
ments of atheists who will maintain that 
the whole universe has come about 
through a series of accidental and natural 
coincidences. I wonder how many of 
them look in the mirror each morning 
and say to themselves: “Good morning 
you serendipitous, accidental happen-
stance of molecular amalgamations.” We 
seek a meaning to our existence and the 
world around us, and our argument is 
more along the lines that creation needs a 
creator, design needs a designer, laws 
need a law giver and the superior intelli-
gence of humankind needs the divine 
spirituality of God. 

Proof that God might well exist can also 
be found when we look at the animal 
kingdom. We have all, I suspect, seen the 
Attenborough natural world documen-
taries and thrilled with evident schaden-
freude as the pride of lions catches a 
lame antelope. But that is sheer murder! 
Or we gasp as a small bird catches a large 
worm that will feed it for days, only to 
have a larger bird snatch it away. But that 
is out-and-out theft! Such activity occurs 
in all of nature – maritime, insect, avian, 
even plants (the venus fly trap) – so why 
has such behaviour been rejected within 
humankind?  

Do we avoid inflicting pain, cruelty, mur-
der, theft, humiliation and other wicked 
acts simply because we do not like the 
thought of them? Or have we been in-
stilled with a sense of morality that can 
only have come from some higher 
source, but a source that is unknown and 
unknowable?  

This, I think, is the essence of B’Tselem 
Elohim. We may not absolutely know 
that God exists, but we should behave as 
though He does.  ◙  

Does God Exist? 
By Steve Griffith 

T he notion of B’Tselem Elohim pre-
supposes that there is a God to be 

in the image of. (I think that is grammati-
cally correct.) So let us explore that 
thought first.  

I recently gave a talk from the Jewish 
perspective at the Lincoln branch of the 
Council of Christians and Jews to answer 
the question: “Does It Matter That God 
Exists?” I began by suggesting that the 
question could be interpreted two ways. 
First, the question could be seen as af-
firming that God does exist, and asks 
whether this matters, to which I an-
swered yes. Second, the wording of the 
question leads to the thought that God 
may not exist and does that matter, to 
which I said no it did not. To explain. 

Taking the first interpretation of the 
question, God does exist, but whose God 
and how do people approach him? I felt 
very strongly that this mattered because I 
asked the audience to think back over the 
millennia at the tens of millions of people 
who have been hunted, tortured and 
murdered by those who argued that their 
god was the god and anyone not agreeing 
would be punished by death. Think of 
the role of so many different religions 
throughout the world – ours included – 
and their instigation and complicity in 
these terrible events.  

And here I did not refer just to the cru-
sades, the inquisitions, the pogroms, the 
caliphates, but to events much further 
back in history. Man’s inhumanity to man 
has known no bounds when one power-
ful authority has imposed its religious 
beliefs on a weaker population. I planted 
the thought in the audience’s mind how 
much better off the world would have 
been if we had not “invented” a god to 
help us understand the world around us. 
Yes, it did matter that God existed be-
cause humankind had utterly debased the 
merit of God’s existence. 

I next offered a very inconvenient and 
uncomfortable truth. No-one, not the 
Pope nor the Archbishop of Canterbury, 

Within Judaism it is perfectly 
natural, indeed almost 
expected, that we question 
and doubt God’s existence. 
Ours is an action-based 
rather than a faith-based 
religion.  
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I n the beginning, God made humans, in His or Her image 
(tzelem), but to reduce the word to its components, in God’s 

shadow (tzel). This implies shelter and safety, which is presuma-
bly what they got in the Garden of Eden until they broke the 
rules (of which more presently). We know that we must not 
make graven images, but the two-dimensional mental image we 
carry around in our heads is for many of us somewhere be-
tween an old man with a beard, who is judgemental (and let us 
not be too judgemental about judgement, if you value your 
security as much as your freedom; that goes for the spiritual 
realm just as much as for the criminal justice system), and a 
rather wimpy social worker who validates our life choices but 
whom we don’t respect that much.  In the interest of refraining 
from idolatry or primitivism, depending upon your theology,  
we could attempt to empty our minds of either prejudice, but if 
you have nothing in your mind, you may see humans as made 
in the image of nothing and Nobody,  and opt for nihilism or, 
reversing the process, see God in everything and before you 
know it, you have become a pantheist, in which case you may 
be of a sunnier demeanour but either way, have probably cast 
aside your Jewish books of learning in favour of a conspiracy in 
a smoky room or a gambol in the woods. For those in the sec-
ond category, I should point out that I am not dismissing the 
possibility of seeing God’s presence in natural phenomena, just 
clarifying the difference between the Creator and the creation, 
although it is only fair to bear in mind Isaiah’s comments in 
chapter 45, verse 7: “I make peace and create evil.”   

“And God said, ‘Let us make man [or ‘a human’] in our image’ 
… so God created man in His own image … male and female 
created He them.” First, the human being was singular, then 
God makes humans as male and female, in the image of God, 
so the idea of a person in the image of God precedes the physi-
cal existence of man and woman. Many of our acquired images 
of God of course are not defined by or confined to the 
male/female but relate to what we think God is, and at this 
season, King and Judge predominate. I am guessing that, alt-
hough we like to be forgiven, we still want our day in court, 
because the kind of deity who has no strong feelings either way 
is not only hard to respect (see above) but might end up meting 
out injustice rather than justice.  

This brings us to the setting of boundaries, since we cannot 
argue for justice without knowing the law, nor can we serve a 
king without knowing where we belong in the scheme of 
things. This is not the same as the feudal notion of “knowing 
one’s place” but knowing the theological as well as the moral 
boundaries. Don’t try to approach where you aren’t allowed, 
don’t ask to see what you can’t understand. The entire people 
of Israel had to stand afar off when God was giving the Torah, 
and even Moses was not allowed to see God. The first and sec-
ond of the Ten Commandments (or “Ten sayings”) – “I am the 

Of Images and Fences 
By Ruth Hart 

Eternal, your God … you shall have no other gods before me. 
You shall not make any graven image” – go together, not just in 
proximity but ideologically.  If you break bounds, you will be-
come an idolater.  Perhaps  the fence around Mount Sinai and 
the fence around the Torah became confused in the minds of 
many Jews, even though the purpose of one was temporary and 
singular while the other continues to reproduce itself. 

The other image associated with God is that of the father. Per-
haps this is the one we think of when God  tells Moses what 
the limits are, which is what we expect of a good father (or 
mother). God isn’t angry with Moses for wanting to know, He 
or She just says no and explains why.  In many ways this is a 
more satisfactory image than the God who frequently gets an-
gry or the one who has lost interest, which is why “Avinu 
Malkenu”  appeals to most of us.  The masculinity is problem-
atic, but as with judgement, this is not necessarily a bad thing, 
because anything of any moral or theological importance is 
problematic, and much has already been written about the diffi-
culty of translation from Hebrew to English  and the use of 
gender in both languages. Obviously, God appears to evolve 
into a more reasonable being because humans have evolved. 
Perhaps we have recreated God in our own image or perhaps 
we are slowly  catching up with how God wants us to behave.  
Shana tova.  ◙ 

“In the Image”, 
by Leon Fenster 
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ened individualism but was encircled and 
attacked by representatives of larger 
groups pushing the interest of their par-
ticular group within society; in Schnitz-
ler’s play their motivating factor was anti-
Semitism, but in this new production 
other isms are joining the attack.   

If  we are all created B’Tselem Elohim, 
should our commonality as humans be 
first, and our individual religion, race, 
gender or ethnicity only secondary? Or 
do we also have to look at Babel, where 
God seemed to want us divided and frac-
tured? Modern Jews are always struggling 
with these two ideas. Jews living outside 
of Israel want to stress that common 
humanity as one answer to anti-Semitism 
while also voting on identity lines – 
which candidate is best for Israel or the 
Jews? Zionism, along with most national-
isms, is the ultimate identity politics, 
creating a nation just for one identity. 
And so we continue to struggle. Dr Ruth 
Wolff, the Jew-ish doctor in London, 
and Professor Bernhardi in Schnitzler’s 
Vienna both believe that their multiple 
identities should be irrelevant and that 
it’s the clarity of their intellect and their 
clinical decisions that enables them to 
best help their patients of whichever 
religion or background. It is inconceiva-
ble to Wolff/Bernhardi that Jewish doc-
tors should only treat Jewish patients.  
But in both versions of the play, that 
point of view is under siege. If we are 
created B’tselem Elohim then our other 
identities are secondary, but for 
Wolff/Bernhardi, that isn’t the reality. 
Not in 1912, not now.  ◙ 

D oes our identity as a member of a 
group take precedence over the 

common humanity of the individual? 
This is the question underlying a stun-
ning new play at the Almeida theatre, 
The Doctor, which I saw in preview 
(continues to Sept 28). This new produc-
tion is based on an earlier play, 
“Professor Bernhardi”, written by Arthur 
Schnitzler in 1912 Vienna and now up-
dated by Robert Icke. Schnitzler was a 
Jew in a city in which 10% of the popula-
tion was Jewish, and religion was a major 
division in society. At the heart of 
“Professor Bernhardi” is an incident 
where the Jewish professor’s clinical 
judgement in blocking a Catholic priest’s 
visit to a 15-year-old girl dying from the 
complications of a botched abortion to 
administer the last rites develops into a 
political and personal crisis for Professor 
Bernhardi and the institute he leads. The 
dispute escalate over the issue of whether 
Jewish doctors should treat Christian 
patients.   

According to articles about the play,  
incidents in the play are based on events 
in the life of both Schnitzler and his fa-
ther (both were doctors) that occurred in 
the last years of the mayoralty of Karl 
Lueger, the anti-Semitic mayor of Vienna 
who died in 1910. In the play, a petition 
in a Viennese newspaper is read out re-
questing that in the appointment of pub-
lic offices, the Minister of Education 
does not appoint those who “who, by 
reason of their origin, education and 
character, are not capable of understand-
ing the religious feelings of our Christian 
population”, a clear call to limit or ex-
clude Jews from the medical and teach-
ing professions, and a foretaste of what 
would happen in the years ahead in Aus-
tria.  In reality, the vice-mayor of Vienna, 
Heinrich Hierhammer, wrote in 1910 
that only “doctors of Aryan origin” 
should be appointed to the recently 
founded Imperial Jubilee Hospital 
(Kaiserjubiläumsspital). In the updated 
Almeida version, the petition is online, 
but the sentiment is the same and no less 

disturbing.  In both versions of the play, 
anti-Semitism is used as a political tool  
inside the hospital to further the ap-
pointment of certain Christians and to 
serve the ambitions of one doctor to 
lead the Institute, and also used by poli-
ticians in the government who are pan-
dering to populism. So it is no surprise 
that the play’s contemporary relevance 
has led to several new productions.       

As updated in The Doctor, it isn’t just 
Jewish identity that is analysed. Race and 
gender might have seemed irrelevant to 
the fin-de-siècle Viennese audience, but 
are brilliantly introduced in the new ver-
sion, set in contemporary London, in 
order to extend the play’s arguments – 
anti-Semitism is clearly still relevant to-
day but Icke wants to place it in a broad-
er context. So the male Bernhardi is now 
a female Dr Ruth Wolff. As the play 
develops, the audience has to examine 
their own assumptions as the apparent 
race and gender of each actor is gradual-
ly revealed to be different. The gradual 
uncovering in the play of each charac-
ter’s visual identity changes the way we 
understand their actions, their guilt, their 
motives. Icke teases us, challenging how 
we understand our identity and asking 
how much are we are all the same, and 
how important are our differences. In 
the play we have religion, ethnicity, race, 
gender, but what about those other iden-
tities that aren’t as immediately visible – 
where we live, which team we support, 
our class, what we eat. Only some of 
these identities become politicised, but 
more are becoming so. Professor Bern-
hardi believed in an apolitical, enlight-

On Identities 
By Mike Fenster 

If  we are all created 
B’Tselem Elohim, should our 
commonality as humans be 
first? Or do we also have to 
look at Babel, where God 
seemed to want us divided 
and fractured?  
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Community News  

Mazal  Tov… 

… To Hettie Korman on celebrating her 100th birthday in 
July. Mazal tov to Hettie, daughter Shirley Fenster, and the 

whole clan. Ad mea v’esrim – To one hundred and twenty! 

… To Tanya & Mark Novick on the birth of their eighth 
grandchild, Harry Reuben Novick, second son to Jonathan & 
Carly, brother to Jake. Also to Tanya & Mark on celebrating 

their golden wedding anniversary on September 4th. 

… To Andrea Grahame on the marriage of Chloe and  
Robin Bernard-Grahame. 

… To Zvia & Andrew Bowman and Keren on Keren’s  
engagement to Simon Peterman. 

… To Susanna Cohen on earning her doctorate in music  
psychology – and to Rabbi Joel for seeing her through it. 

… To Shira Levy on finishing her stint in the IDF – and to 
Rabbi Joel and Susanna for seeing her through that! 

...To Erin Silk on her bat mitzvah, and to upcoming bar/bat 
mitzvahs Amiad Diamond Limor and Katya Driver.  

Mazal tov to  all three families! 

… To Ruth Kaufmann-Wolfe, Ellie Herman, Harry  
Kelly and Georgie Friend on their graduations from  
university. We wish them all luck in their exciting new  
ventures, and in particular Harry and Georgie as they  

begin a year as NOAM movement workers. 

 

and  Good Luck… 

...To Daniel Burns, Samuel Kelly, Miki Friend, Hannah 
Kaufmann-Wolfe, and new members Taya and Tomer 

Amit as they head off to uni.   

… To Avigail Ben-Gad and Yohanan Ben-Gad as they  
embark on post-graduate studies in the United States. 

… And to all the young people who finished GCSEs last year, 
as they begin A-levels, college, or apprenticeships.  

Welcome to New Members   

Sue Raymond 

Paul, Jo, Taya, Tomer & 
Ellie Rose Amit 

  

And sorry to see you go... 
Goodbye to members who are leaving us.  
You’re always welcome within our doors. 

Karen, David, Charlotte &  
Harry Prevezer 

Condolences  

To Howard Feldman on the death of 
his mother, Sylvia Feldman, in April.  

To Rebecca Miller on the death of her 
father, Alan Miller, in July. 

 
We wish long life, strength and comfort  
to Howard, Rebecca, and their families. 

. 

 יהיה זכרם ברוך
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Above: Paul & Jo Amit with Taya, Ellie Rose, & Tomer 
Below: Harry Reuben Novick  

Above: Hettie Korman with grandchildren Ilana, Joel & Leon Fenster 
Below: Rabbi Joel, Susanna, Kalya and Shira 

Above: Harry Kelly; Georgie Friend 
Below: Ruth & Hannah Kaufmann-Wolfe 

Above:  Keren Bowman & Simon Peterman;  Chloe & Robin Bernard-Grahame 
Below: Amiad Diamond Limor; Katya Driver 
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B’nai Mitzvah  

Mazal tov to Erin Silk, who celebrated becoming Bat Mitzvah this month. In keeping 
with Kol HaKehilah tradition, below we reprint Erin’s D’var Torah. 

Parashat Shoftim — Erin Silk 
HELLO AND SHABBAT SHALOM everyone! This parashah is 
Shoftim, which, in Hebrew, means “Judges”. As a whole it’s 
about the Jewish people and God’s laws about how the Jews 
should lead their lives and how to create a people. But I’ve de-
cided to focus on a particular aspect of how they’re going to 
lead their lives. 

“When you’ll besiege a city many days, fighting against it to 
capture it, you shall not destroy a tree of it, moving an axe at it, 
because you’ll eat from it, so you shall not cut it down; because 
is a tree of the field a human, to go from in front of you in a 
siege”?! 

 I’ve read you this quote today because I have some questions 
about it. There are also some things in here which are really 
important to me and so I wanted to share with you my 
thoughts…! 

Generally when we are told not to do something, it’s because 
we are already doing it – and it’s wrong! In this extract the Jews 
are told which trees they can and can’t cut down when besieg-
ing a city. So does this mean that cutting trees down was com-
mon practise at the time? Why might people do this if it’s 
wrong? 

Chapter 20 verse 20  tells us the Children of Israel are allowed 
to cut down non-fruit trees so they can build siege works to 
defeat the city. The trees could be cut down and the timber sold 
for money. 

Rashbam suggests that trees around a besieged city could pro-
vide cover for anyone trying to escape from the city or stop the 
attacking army coming close to the city walls. 

 Destroying the trees would damage the long-term prospects of 
the city so it might force the people to surrender to protect 
their future home. 

These seem to be legitimate reasons for why you could cut 
down any of the trees. It makes you think, is it actually wrong to 
cut the trees down? The Torah actually allows for some trees to 
be cut down, it only forbids you from cutting down fruit trees.  

So why does the Torah have to distinguish between types of 
trees? 

In ch. 20 v.19,  we are given a practical reason: you can eat from 

fruit trees; if the siege lasts many 
days the attacking army are going 
to need a food source. There is no 
point in cutting down the fruit 
trees, just to spite the people inside 
the city, if it will only end up in the 
attacking army starving as well! 

But the rabbis also draw from v.19 
the idea of “Bal Tashchit” – willful destruction. Why cut down 
a fruit tree to build siegeworks, when a non-fruit tree would do 
just as well? This would be a needless waste. 

“But what about the fruitless trees?!” I hear you cry! Indeed, in 
ch.20 v.19, it says: “Is a tree of the field a human, to go from in 
front of you in a siege?” I take this to mean the trees don’t have 
brains like humans – so how are they supposed to  protect 
themselves from any potential harm inflicted by the humans! 
Or – the trees should not have to protect themselves from an 
attacking army – they never did anything wrong, this conflict is 
between people and so the trees should have no involvement in 
the situation at all! This seems to be a good reason not to cut 
down any trees, whether they have fruit or not! 

In his chumash, Steinsaltz suggests that it’s hard to tell if a tree 
will ever bear any fruit, just hasn’t started sprouting fruit yet or 
has finished bearing fruit. This might stop the Children Of Isra-
el from cutting down any trees, just in case they accidentally cut 
down a fruit tree!   

But there is also the possibility that the Torah is trying to bal-
ance the needs of humans – the wood from the trees will help 
the children of Israel succeed in a siege – with the need to re-
spect nature – so if you have to cut down a tree, it should be 
one that doesn’t also produce fruit. 

Now for another idea!  

As I mentioned before, the rabbis bring out the idea of “Bal 
Tashchit” (wilful destruction) from v. 19, but for them, it ap-
plies to more than just trees. 

Maimonides says “whoever breaks utensils, tears garments, 
demolishes a building, stops up a well and wilfully destroys 
food, violates the prohibition of ‘thou shalt not destroy’”.  

Continued on page 18. 
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T he Book of Ruth begins in the days of the Judges (around 
1200–1000 BCE). It was a violent period of warfare and 

terror. However, there are no villains in the Book of Ruth and 
all the characters are noteworthy for their mindfulness of God’s 
blessings and for their willingness to demonstrate chesed – 
“lovingkindness” – by acting benevolently towards one another 
beyond the expectations of legal and even moral obligations.  

Part I (1:1 – 1:18) 

It starts with disaster: 

There was a famine in the land and Elimelech with his wife Na-
omi and two sons went to Moab. He was Ephratite from Beth-
lehem in Judah. Elimelech died and his two sons Mahlon and 
Kilyon married Moabite women: Orpah and Ruth. After about 
ten years they also died and Naomi heard that famine had ended 
in Judah and she decided to return to her people. 

The book of Ruth does not disclose the identity or the date of 
the author. The closing genealogy, which ends with King David, 
places the earliest date in the 10th c. BCE, but the preponder-
ance of evidence points to the postexilic/Persian period around 
5th c. BCE. The erudite Hebrew and the literary sophistication 
of Ruth have convinced many scholars that the author was 
highly literate. 

Several scholars have thought it possible that the author was a 
woman, due to the unusual extent to which the book is attentive 
to women’s lives and perspectives. We can’t know for certain 
but it narrates the story from a female perspective.  

The book of Ruth does not exhibit any hostility towards Moab-
ites. At the end, Ruth the Moabite is acclaimed and blessed as 
she enters the household of Boaz through marriage. This ac-
ceptance is in sharp contrast to the treatment of the Moabites in 
Deuteronomy 23:4–9: 

An Ammonite or a Moabite shall not enter into the con-
gregation of the Lord, even to their 10th generation shall 
they not enter into the congregation of the Lord for ever, 
because they did not meet you with bread and water when 
you came out of Egypt. 

However, the rabbis interpreted this as a ban against Moabite 
men but not women. Moreover, Ruth converted, and Torah 
teaches acceptance of the ger. It is possible that the Book of 
Ruth was included in the canon of Biblical texts because it refut-
ed the injunction in the books of Ezra and Nehemiah against 

Reflections on the Book of Ruth  
By Zvia Bowman 

foreign wives. In the Book of Ezra 9: 1–16 all the men of Judah 
and Benjamin gather at the Temple and listen to Ezra who tells 
them to divorce all their foreign wives, including Moabites, and 
to send them away with their children. It was a form of ethnic 
cleansing as the women were not given a chance to convert, nor 
do the children have a choice of staying with their fathers which 
was the norm at that time. 

The narrator of Ruth may have written down an oral tale which 
was composed much earlier. It divides into four major episodes, 
each of which ends with summarizing and previewing lines. 
This may suggest a technique used to hold the attention of a 
listening audience. The plot is advanced mostly through dia-
logue, which accounts for 55 of its 85 verses. 

The narrator uses as devices patterns based on binary opposi-
tion: famine/plenty; escape/return; barrenness/fruitfulness; 
isolation/community; reward/punishment; tradition/
innovation; male/female; life/death. 

The meaning of the names is sometimes ironic: 

Elimelech means “My God is King”, yet he leaves Judea 
with his family. 
Naomi means “Winsome, Pleasant”. 
Machlon: From machala – illness, weakening. 
Kilion: From kilaon – blot out and perish. 
Orpah: The nape of the neck – as she turned her neck 
(back) on Naomi and went back to her people. 
Ruth: From raveh – to be soaked, irrigated.  

When Naomi urges Ruth to go back to her people, Ruth fa-
mously replies: 

Do not urge me to leave you, to turn back and not follow 
you. For wherever you go, I will go; wherever you lodge, I 
will lodge; your people shall be my people, and your God 
my God. Where you die, I will die, and there I will be bur-
ied. Thus and more may the Lord do to me if anything but 
death parts me from you. (Ruth 1:16) 

Rabbinic texts like the Targum and midrashim interpret this 
statement as an act of conversion that conveys on Ruth the 
status of proselyte. She dares venture into the unknown with no 
protection of a husband or his family. This shows Ruth’s chesed 
–lovingkindness. She willingly makes herself a stranger in a 
strange land in order not to abandon Naomi.  

Part II (1:19 – 22) 

The town of Bethlehem is abuzz when they hear that Naomi 
has returned. She tells them to call her Mara  – “bitter” – be-

This article originated as part of our ongoing series of sessions by 
Kol Nefesh members about female figures in the Bible. Thanks to 
Nahum Gordon for originating the series, and thanks to Zvia for 
allowing us to reprint her thoughts on Ruth. 

Continued on page 18. 
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cause “I went away full and returned empty, the Lord has 
dealt  harshly with me” (1:20). 

We are introduced to a relative of Elimelech’s – Boaz – who 
is described as an ish gibor chail – a hero, a warrior, a man of 
substance. Boaz means: “Come strength, might”. 

Ruth goes to glean in the fields hoping to find grace – chen – 
in the owner’s eyes. Ruth draws Boaz’s attention because she 
is modestly dressed and hardworking, and does not flirt with 
male farmers. Boaz speaks to her and tells her not to glean in 
other fields. He offers her water even though she is a for-
eigner – nochriah. She has shown kindness and loyalty to Na-
omi and is trying to gather barley for her. 

Boaz sits her among his reapers and invites her to dip her 
bread in his vinegar, and he gives her more to eat. He also 
gives her an “ephah” of barley – 21 US quarts. 

Part III (3: 1 – 5) 

Naomi asks Ruth to go to the threshing ground at night – 
she is to wash, dress in her best clothes and anoint herself 
with olive oil. She is to lie down next to Boaz after uncover-
ing his feet – a euphemism for uncovering his body and hav-
ing sex with him.  When Boaz wakes, she asks him to spread 
his robe over her as a redeeming kinsman, or goel. The word 
goel – “redeemer” – appears nine times in Ruth as a noun 
and twelve times as a verb.  It implies that she asks for his 
protection – for him to marry her or take her into his house-
hold. He promises to become her redeemer and in the morn-
ing he measures six measures of barley and puts it on her 
back to take back to Naomi.  

Part IV (4: 1 – 12) 

The private manoeuvrings of two women – Naomi and Ruth 
– give way to public negotiations by two men – Boaz and an 
unnamed closer relative of Elimelech. Boaz wants the kins-
man to redeem the family land and to marry Ruth. When the 
man refuses, Boaz links the redemption of the land with 
marrying Ruth and perpetuating the name of her deceased 
husband. Boaz alludes to levirate marriage – yibbum – “so as 
to perpetuate the name of the deceased upon his estate.” He 
tells the elders of the town: “Moreover, Ruth the Moabite, 
the wife of Mahlon, have I acquired as my wife, to raise up 
the name of the dead upon his inheritance, that the name of 
the dead be not cut off from his brethren” (Ruth 3: 10). 

Thus Ruth’s chesed towards Naomi is repaid by Boaz’s chesed 
towards her and Naomi. Her son Oved becomes grandfather 
of King David, and she secures the future of the Davidic 
line.  ◙  

Zvia Bowman 
Continued from page 17. 

The Talmud (Shabbat 105a) takes this idea even further, say-
ing that you cannot wilfully destroy even your own posses-
sions. Even if someone simply “squanders his money” this is 
an example of wilful destruction!  

I think this point is really important because wasting our own 
possessions, for example by throwing away leftover food or 
old clothes, is a really big problem in the world today and 
could be thought of as wilful destruction. We could all make 
small changes, such as donating our clothes to charity instead, 
that would reduce waste and show a greater appreciation for 
our own possessions.  

Is there a change that YOU could make that would have even 
a small impact for the better? 

The Talmud says “bal tashchit” is considered as bad as idol 
worship! This suggests the rabbis of the Talmud thought wil-
ful destruction was a very serious sin, because in Shoftim, the 
punishment for idol worship is to be stoned to death! (Ch. 17, 
v.4–5). 

Today we see destruction all around us from a very large scale 
(the fires in the Amazon rainforest) to the seemingly small 
(putting the wrong things in the wrong bin)!! 

Through the example of trees, today’s parashah forbids need-
less destruction but allows for the use of the resources around 
us when we have a specific purpose in mind, i.e. we’re not 
permitted to cut down fruit trees because its a waste of food 
but we are allowed to cut down  non-fruit trees if it’s to help 
us survive in the future. This idea of balancing care for the 
environment with the use of it goes back to Bereshit, Ch. 2, v. 
15, where it says: “The Lord God took the man and placed 
him in the garden of Eden, to till it and to tend it.”  This 
means we have to take care of the Earth so that we can live 
off it!  

And so, finally, I’d like to conclude with the idea of applying 
these thoughts and morals to my life as I become Bat Mitz-
vah! I want to start to think more carefully about the materials 
I use, and whether, at some stage of their creation, they 
caused unnecessary destruction, because every one of us can 
make a difference through our actions. Even if all of us just 
swapped a plastic toothbrush for a bamboo one, we will have 
had a positive impact on the environment. 

Becoming Bat Mitzvah means taking responsibility for my 
own actions as an adult within the Jewish community. Shoft-
im teaches us that our actions can have a huge impact on the 
people and environment around us, so I hope that, through 
my actions, I can be a role model for others and that we can 
all change the world, for the better, together. 

Shabbat Shalom!  ◙ 

Erin Silk 
Continued from page 16. 
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it is within the power of his hand to 
reach out for it, and if he desires to bend 
himself to a bad path and to be wicked it 
is within the power of his hand to reach 
out for it” (5:1 – forgive Maimonides’s 
gender-specific language). 

This tension also reflects Masorti Juda-
ism. We believe in “traditional Judaism 
for modern Jews”. Our form of Judaism 
is an attempt to juggle and synthesise 
traditional religious practice with pro-
gressive social values. We aim to be 
grounded in the old while being open to 
the new. Our uniqueness in the Jewish 
world is that we’re not prepared to give 
up on either. 

This tension also informs the work of 
Masorti Judaism the organisation.  

On one hand, we believe in supporting 
traditional forms of Jewish life: syna-
gogue-based communities. This principle 
informs a big chunk of our work. To that 
end, we’re funding and supporting rab-
binical students and helping communities 
employ newly ordained rabbis. And we’re 
planning leadership training courses for 
community lay leaders. We’ll be running 
a new Jewish Community Organising 
course this autumn and launching a full-
day conference for leaders from across 
our communities next spring. 

We’re running high-level Jewish learning 
programmes for young adults, including 
Talmud shiurim here in London, our 
month-long Kelim programme at the 
Conservative Yeshiva in Jerusalem, and 

our new Bet 
Midrash for 
sixth formers. 
And we’re help-
ing small com-
munities like New Stoke Newington and 
Kol Nefesh in Edgware expand their 
membership by delivering our Communi-
ty Growth Toolkit training programme. 

But we also recognise the limits of tradi-
tional forms. Synagogue membership 
across the UK continues to fall; Masorti 
is the only mainstream denomination 
bucking this trend. People want Jewish 
life – but shul on a Shabbat morning 
doesn’t always do it for them. 

This is why, alongside our synagogue 
community development work, we’re 
now investing in Jewish Innovation – 
exploring new ways for Jews to be in-
volved in community life. Examples in-
clude a community like the Havurah – a 
group of young families who get together 
on Shabbat and festivals to sing, learn 
and eat together. There’s very little prayer 
but it’s still very Jewish, and definitely a 
strong community. Or Our Second 
Home, a project created by a group of 
Noam graduates who decided to take 
their Jewish youth movement values and 
skills and set up a summer camp for refu-
gees and asylum seekers. It’s not a shul, 
but it’s intensely communal and Jewish. 

Shana tova from everyone at Masorti 
Judaism!  ◙  

Masorti: Tradition and Renewal 
By Matt Plen 

T he Yamim Noraim are a curious 
mixture of old and new. The ser-

vices and prayers evoke some of our 
oldest texts and traditions: the creation of 
the world, the binding of Isaac, the cere-
mony of the scapegoat, Temple sacrific-
es. The rituals – blowing the shofar, fast-
ing – are some of the most ancient we 
have, dating back to the roots of Israelite 
religion. 

At the same time, Rosh Hashana and 
Yom Kippur are all about renewal. Mai-
monides acknowledges that much of the 
ancient ritual has been invalidated: “At 
this time, when the Temple is not estab-
lished and, therefore, no altar to atone 
for us, there is nothing else left for us but 
repentance. Repentance atones for all 
sins” (Mishneh Torah, Repentance 1:3). 
The rituals set out in the Torah have 
been made irrelevant by the destruction 
of the Temple. All that is left to us is the 
inner, moral and spiritual process of teshu-
va.  

And this process is itself all about renew-
al. Maimonides writes about the shofar: 
“Its blast is symbolic, as if saying: ‘Wake 
up from your sleep, emerge from your 
slumber, examine your conduct, turn in 
repentance, and remember your Crea-
tor!’” (3:4). Don’t keep going on the 
same track. Wake up and change the 
direction of your life! This possibility is 
based on the fundamental malleability of 
human beings: our innate capacity to 
change: “Every person was endowed 
with a free will; if he desires to bend him-
self toward the good path and to be just 

A new KN initiative: Regular Monthly Friday Nights!  

These will be Kabbalat Shabbat/Ma’ariv services with a potluck meal, suitable 
for families but open to the whole community. They will have an open format 

which may vary from month to month depending on who’s there.  

These Friday nights will be hosted in members’ homes and led by qualified 
members. Those hosted or led by our Shomer Shabbat members will be  

in Edgware/Stanmore; others may be held outside the Edgware area.  

Please check your weekly and monthly bulletins for more information. 
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G2G with me, is already busy sharing her 
family’s story, including what happened 
to her grandparents left behind in Ger-
many. These three examples illustrate the 
wide variety of Holocaust experience and 
demonstrate the importance of preserv-
ing testimony in all its forms. 

You may be wondering why we need yet 
another Holocaust organisation. Those 
that exist already recognise fully that in 
ten or fifteen years’ time the current ded-
icated group of survivor speakers, already 
in their 80s and 90s, may no longer be 
with us to talk about their experiences of 
surviving persecution. The question aris-
es of what we, the next generation, can 
pass on from those who have passed on.    

We do not want to replace existing 
speakers but believe it is vital that the 
next generation should be ready to take 
over the work of their parents, so that 
their unique memories will not be lost to 
young people in the future. Our aim is to 
supplement the pool of first-generation 
survivors with well-prepared, high-quality 
second- and third-generation presenters 
who will make full use of modern multi-
media techniques in order to engage the 

attention and spark the empathy of to-
day’s teenagers.   

Critics will say that this is just not the 
same as hearing a prime historical ac-
count, and in some ways they will be 
right. It can never be the same. A sec-
ond-generation speaker can, however, 
bring something else. The voice may be 
stronger and more dynamic, while the 
emotion and passion that stem from the 
close family link are still maintained.   

You may have heard about the amazing 
and imaginative holograms that recreate a 
real image of a survivor who is then able 
to answer pre-programmed questions. 
This is another excellent answer to the 
problem that we face. Our alternative 
approach provides the compelling imme-
diacy of hearing a real live person engag-
ing with an audience – a person who 
knew the survivor intimately.     

Since Generation 2 Generation was 
formed, some two years ago, we have 
trained and supported a number of 
speakers who can step in at short notice 
to deliver powerful and engaging presen-
tations to groups of young people. When 
my phone rang one evening last February 
the voice was anxious and the tone ur-
gent. The caller was one of the organisers 
of Northwood Holocaust Memorial Day 
Events educational sessions. “Our speak-
er is unwell. Can you take her slot tomor-
row morning?” 

As one of a handful of second-generation 
Holocaust speakers prepared and willing 
to present a parent’s story, I was able to 
step in to replace the elderly lady survi-
vor. The two hundred or so teenagers 
assembled from non-Jewish schools 
throughout the Northwood area did in-
deed hear a highly personal account but 
in a slightly different format and from a 
different perspective. 

Our hope is that we can work with the 
existing organisations that promote and 
design Holocaust education programmes 
by providing speakers for a range of es-

Preserving the Power of Testimony 
By Helen Stone 

W hen Anita was nine years old her 
mother, Naomi, cuddled up in 

bed with her and told her the appalling 
story of what had happened to her in 
Auschwitz. Unsurprisingly, the memory 
of what she had been told had a lasting 
effect on the child, and now Anita is one 
of the founder members of Generation 2 
Generation (G2G), an organisation that 
supports and encourages second- and 
third-generation descendants of Holo-
caust survivors to retell the experiences 
of their parents or grandparents. 

My mother, Emmy, was equally frank 
with me and I grew up knowing that my 
grandfather had been in Dachau concen-
tration camp and that my mother and 
grandparents had escaped death by the 
skin of their teeth, arriving in Britain just 
before the outbreak of war. I, too, am a 
founder member of G2G. 

Lesley’s mother, Eva, spoke often about 
her experiences in Germany before and 
after Hitler and the Nazis were in power 
and of how she and her younger sister, 
Ulli, had to leave their beloved parents to 
come to England on the Kinder-
transport. Lesley, who is now co-chair of 

Helen Stone, co-chair of Generation 2 Generation, giving a presentation at Western 
Marble Arch Synagogue on Yom Ha Shoah about her mother, Emmy Golding.  
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tablishments. So far the response to our 
initiative has been very positive. There 
are many members of the second and 
third generations eager to get involved in 
our work and who appreciate the support 
we can offer. 

G2G aims to raise awareness of the Hol-
ocaust and to create empathy especially 
amongst young people. We want to chal-
lenge all forms of  discrimination  and  
prejudice and create a greater under-
standing of the plight of refugees. Finally 
we want to combat Holocaust denial and 
promote greater tolerance of “the other”.  
These are highly ambitious aims but ones 
that we must not lose sight of in our cur-
rent political and social situation, in 
which antisemitism and other forms of 
racism are once again a threat – one that 
can be best combated in the long term by 
education. 

Young people who have heard talks giv-
en by Generation 2 Generation have 
responded with great enthusiasm. These 
are some of their comments: 

Thank you. It was really moving and 
a very clear explanation. Although it 
is almost impossible to imagine what 
it was like living as a Jew in the 1930s 
and 1940s, I now feel like I under-
stand what they might have felt. 
Thank you for sharing your story. 

I think that the presentation was 
amazing!  I thought it was very inspir-
ing of you to recall your family’s very 
difficult past. I learned many things 
including how all generations suf-
fered. The different points of view 
from the different ages was fascinat-
ing.  

If you think you have a compelling story 
to tell of a parent or grandparent who 
survived the Holocaust and could pass it 
on to young people in a powerful and 
engaging format, please do get in touch 
with Generation 2 Generation at of-
fice@generation2generation.org.uk. We 
would love to hear from you and you 
would be welcome to join us at one of 
our regular coffee evenings, at which you 
will hear extracts from completed presen-
tations and can ask questions about the 
process of creating your own presenta-
tion.  ◙  

O ur "Green Token" appeal to offset carbon emis-
sions produced by our members’ shul-related 

travel has had a great response. Our target was to raise 
£120, and we managed £117! I want to extend a big 
thanks to those who have given this contribution, and of course encourage those who 
might be thinking about it or have forgotten to do so. The money will go towards an 
afforestation project, which helps to capture CO2 emissions while engaging communi-
ties to provide long-term benefits in the areas of energy, water, health, education and 
social affairs. It will help to capture the carbon emitted by our community-related travels, 
which will in turn contribute to tackling global warming. It might even inspire you to do 
something similar for your personal carbon capture.  

Did you know: Greenland's ice sheet has lost four trillion tonnes of ice in the last 17 years 
– an unprecedented loss in human memory. Let's try to reduce, or at least offset, our 
CO2 emissions, if only for future generations. Want to know more? Have a look 
at www.goldstandard.org, which is the organisation we use to offset.  

In other news, we were proud to receive a Bronze Award from the EcoSynagogue in July 
in recognition of our community’s achievements making Kol Nefesh as green as we can 
be. We hugely appreciate everyone’s contributions to this effort. Thank you! 

Daniel and the Green Team  

Kol Nefesh Green 
Team News 
By Daniel Preter 

Daniel Preter accepting a Bronze 
Award from Rabbi Jonathan 

Wittenberg on behalf of Kol Nefesh 
at an EcoSynagogue event in July. 

Kol Nefesh is proud of our  
Green Team for their leadership 

and hard work!  

mailto:fice@generation2generation.org.uk.
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I ’m saddened to announce the passing 
of my friend, mentor and predecessor 

at New London Synagogue, Rabbi Reu-
ven Hammer. Reuven was diagnosed 
with a brain tumour earlier in the year 
and has passed away in Jerusalem. He 
was a giant of Masorti Judaism in both 
the States and Israel. And the fact that he 
wasn’t a giant in this country speaks only 
more highly of a remarkable man and 
wonderful Rabbi. 

Reuven studied for Rabbinic ordination 
and gained a PhD in Midrash at the Jew-
ish Theological Seminary in New York. 
He served as a congregational Rabbi at 
Rodef Shalom and Beth Hillel and pub-
lished a number of both scholarly and 
more popular works, becoming President 
of the International Rabbinical Assembly 
– the “trade union” of 1,500 Masorti 
Rabbis worldwide. 

His proudest claim, however, is of being 
a founder of the Israeli Masorti Move-
ment. As a scholar, popular teacher and 
leader, he gave the nascent Israeli 
Masorti movement a depth and courage 
it needed to begin to make its mark in 
Israel – a country he and his wife Rachel 
loved deeply. He published prolifically; 
his most well-known books are Entering 
Jewish Prayer (about which Louis Jacobs 
wrote, “Reuven Hammer has achieved 
brilliantly what many thought impossible 
– an inspirational guide to Jewish devo-
tion wedded to impeccable scholarship”) 
and Entering the High Holydays. He wrote 
for the Jerusalem Post and combined his 
popular work with more scholarly en-
deavour, serving as a member of both 
the Israeli and the American Committee 
on Jewish Law and Standards. Perhaps 

his most important legal contribution is 
the 1992 responsum written in support 
of the ordination of women by the Israeli 
Masorti Seminary, Machon Schechter. 

Following the retirement of Rabbi Louis 
Jacobs, Reuven accepted an invitation to 
serve as interim Rabbi at New London. It 
was a difficult time for the community, 
with membership dwindling and some 
suggesting we had no future. Reuven did 
far more than steady the ship. He gave 
the community confidence in its future. 
He lifted our heads up and calmed un-
easiness. His initial contract was for a 
year, and we turned to him to extend for 
a second year, but Reuven never sought 
to build the community in his own image. 
He was a perfect interim Rabbi, confi-
dent, warm-hearted and able to cut 
through seemingly impenetrable barriers 
to a future without causing distress. He 
loved to teach about Israel, he loved to 
teach about Rabbi Akiva (about whom 
he published a wonderfully readable 
book). I remember well the Rabbinic 
retreat where a number of colleagues 
shared Torah and I was struck at the 
depth of his scholarship regarding a tiny 
point of detail in the Amidah – he could 
teach the general public and the scholar 
with equal insight. He also succeeded in 
that most challenging role of rabbinic 
leadership – finding and supporting his 
successor. I loved Reuven and owe him a 
great deal. In the months when I was 
thinking of applying to New London, 
always tempted, but intimidated and 
nervous, he provided great wisdom, nev-
er over-playing his hand, but always let-
ting me know I had his support. He 
made me feel I could do this. I think of 

Reuven often, valued my time with him 
dearly and mourn his passing. 

Reuven exuded a joy. It’s what drew so 
many to him as Rabbi. But, as much as 
he loved our faith and tradition, I think 
the real source of this joie de vivre was 
Rachel. They were a tremendous team. 
So obviously in love, even as they cele-
brated anniversary after anniversary. To-
gether they took unbounded delight in 
their family, collecting, marking, noting 
each grandchild, and great-grandchild, 
their birthdays and their achievements. 

I remember being in the pews as Reuven, 
as Rabbi, shared a MiSheberach with a 
member celebrating what we refer to as a 
“special birthday”. He shared the con-
cluding verses of the Psalm for Shabbat, 
“The righteous will flourish like a palm 
tree, still bearing fruit in old age, still 
fresh and full of sap.” I’ve often bor-
rowed those verses in blessing others, but 
they certainly applied to Reuven, well 
into his 80s. 

Entering Jewish Prayer concludes with a 
chapter on Rites of Mourning. “When 
confronted by death,” he wrote, 
“especially of those with whom we had 
special ties of love, we need not be told 
what do in order to mourn. What need is 
there, then, for rites of mourning, for 
special words to say and actions to take? 
Would we not be better off simply ex-
pressing ourselves spontaneously or ex-
periencing these feelings within?” He 
goes on to share this answer, “Yet there 
are times when the grief remains so deep 
inside that it finds insufficient outward 
expression and cannot be dealt with in a 
way that helps the bereaved to find his or 
her way back to the path of living. The 
Jewish tradition has evolved a liturgy of 
mourning that permits the expression of 

Rabbi Dr Reuven Hammer z”l was one of the founders of the Masorti  
Movement in Israel, and a good friend of Masorti Judaism in the UK and Kol 
Nefesh Masorti Synagogue. The following hesped was written by Rabbi Jeremy 
Gordon of New London Synagogue and is reprinted with permission.    

Rabbi Reuven Hammer, z”l 
30 June 1933 – 12 August 2019  

6 Tamuz 5693 – 11 Av 5779  

 יהיה זכרו ברוך
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O ur memories of Rabbi Reuven and Rahel 
Hammer go back to their first visits to the 

Masorti weekend in Bournemouth and then their 
extended stay in Edgware, where they both be-
came an intrinsic part of the community and 
helped develop Edgware Masorti Synagogue and 
the Masorti movement here. I still smile at the 
memory of seeing Reuven without his beard, 
which he had shaved off so that he could wear a 
gas mask during the first Gulf War. 

Then over the years on visits to Israel, Rabbi Reu-
ven’s stint as rabbi at New London Synagogue, 
their visits to London, Shabbatot, outings, meals, 
emails, conversations. 

We individually and communally have a lost a 
friend, rabbi, leader, exemplar. 

Rahel has lost a devoted husband, and the family a 
loving father, grandfather, and great-grandfather. 

His passing leaves a great void, but his memory 
and his books will carry forward his teachings and 
presence. 

May his memory be for a blessing. 

Tanya Novick 

 

natural feelings and yet channels them into the 
process of healing. As a religious tradition, it en-
deavours to help the mourner place the experience 
of grief in the context of belief.” “Perhaps,” the 
chapter ends, “our suffering – and the death of a 
beloved person is a source of great suffering – 
causes us to question and not merely to accept 
passively what has happened. Our belief is called 
into question, our concept of God becomes prob-
lematic, yet reflection enables us to come to terms 
not merely with reality, but with our values. At the 
end, we may find ourselves able to say the same 
traditional words that we have questioned. Yet 
their meaning is not exactly what it was prior to 
this experience. Now we can find a source of 
strength in their new and deeper meaning at a time 
when it is badly needed. Even at such a moment, 
we reaffirm value and meaning. With all the 
doubts and hesitations we have, we bless the name 
of the Lord.” 

I share my deepest prayers for comfort and conso-
lation with Rachel and all the family. May Reu-
ven’s name always be for a blessing.   

Rabbi Jeremy Gordon 

Digging Deeper  
Into Our Services  

With Rav Chazan  
Geoffrey Shisler 

 
 
 
 
 
 
 
 
 
 

Tuesdays 5th, 12th, 19th and 26th 
November 2019  

8pm 
 

Finchley, London 
 

Find out more about  
Hallel, Biblical Cantillation,  

Shabbat Mincha  
and Haftarah 

 
Come and learn with us! 

 
For more information see the EAJL 

website, https://www.eajl.org  
  

https://www.eajl.org
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Of course, it’s 
not always easy 
to remember 
that we’re cre-
ated B’Tselem 
Elohim. This is true for communities no less than individuals. It 
doesn’t hurt to remind ourselves every once in a while who we 
are and what God – however defined – expects us to do! To-
wards this end, at Kol Nefesh we’re planning to hold a special 
community event in November, in which we’ll reflect together 
upon where we stand as a community and rededicate ourselves 
to our core values. This will be a kind of community heshbon 
nefesh, or self-reflection, in parallel to the personal heshbon nefesh 
we all engage in during the period of the Yamim Nora’im. This 
event is still in the early planning stages. If you’d like to be a 
part of that planning, please contact us on the convenor email, 
convenor@kolnefesh.org.uk. 

As a community, we are also still engaged in the exciting yet 
challenging processes that we wrote about in the last edition of 
Kol HaKehilah – namely, the growth project and the building 
search. With respect to the latter, we were given a bit more 
breathing space when Jewish Care informed us that the date we 
would have to vacate Leonard Sainer had been pushed back to 
January 2021. Nonetheless, we have not relaxed our efforts and 
are continuing to examine different possibilities for renting or 
possibly buying a space. One opportunity that has arisen is to 
rent space at the Martin B. Cohen Centre for Wellbeing off 
Deansbrook Road (managed by the Jewish mental health charity 
JAMI). We will be allocating dates for some services there to test 
out the space over the next few months, with an eye toward 
either a long-term or short-term rental. A relationship with 
Hatch End Masorti also remains a possibility. There will be 
another meeting to discuss these questions in the near future, 
probably early December. Anyone who would like to be more 

involved in the legwork on this project, 
please let us know. 

The growth project is off to a good start. 
The growth team has divided into two 
groups, one focusing on recruitment and 
the other on retention of potential new 
members. These subgroups have also ex-
panded to include individuals who were not 
part of the original growth team. If you’re 
interested in contributing to either of these 
efforts, again, please contact us directly on 
the convenor email. 

Here’s to a wonderful new year! Shanah 
Tovah, 

Meira Ben-Gad & Liz Preter  

From the Convenors 

Dear Friends, 

As we write this, one of us (Meira) has just returned from a visit 
to New York, where she saw the wonderful Fiddler on the Roof 
in Yiddish, directed by Joel Grey. In the rousing opening num-
ber, the word “tradition” is translated straightforwardly as tradit-
zye, so as to fit with the rhythm and metre of the song. But in 
Tevye’s spoken accompaniment to the song, the word is rather 
brilliantly rendered as Toirah – “Torah”. Torah in this world is 
not just the scroll containing the Five Books of Moses, and not 
individual bits of Jewish teaching, and not even the vast oral and 
textual tradition that has accreted over the millennia, but an 
entire mode of being. It stands for the people’s native under-
standing of what it means to be a Jew in the world – or as Tevye 
says: “Who we are, and what God expects us to do”.  

Each year on Simchat Torah, as the Yamim Nora’im draw to a 
close and we prepare to embark upon a new stage in the ongo-
ing cycle of life, we read again our beautiful creation myth, 
about how man was created B’Tselem Elohim – in the image of 
God. For all the differences between our lives and the lives of 
the shtetl Jews who inspired Tevye the Milkman – including the 
fact that many of us feel less bound by “what God expects us to 
do” – we have in common this: Who we are is deeply informed 
by the notion of humankind as constituted B’Tselem Elohim. 
Whether we take this as literal truth or a metaphor, the conse-
quences are the same. Strong or weak, rich or poor, Jew or gen-
tile, while we are on this earth we have a responsibility to be-
have in keeping with our deepest moral selves. For Tevye this 
means above all adhering to the spirit and letter of Jewish law 
(ethical laws no less than ritual ones); for us today it might be 
expressed most strongly in working as Jews to preserve liberal 
democratic values, or to protect the environment for future 
generations, or just to be a good person in an increasingly frac-
tured world. This is our Torah.   

Artwork and copyright: Paul Collin 
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Georgia, Richard, 

Ruth and Hannah 

wish everyone  

the season’s greetings 

and well over the fast. Lilian Rubin wishes everyone 
at Kol Nefesh Shanah Tovah, 

with thanks for  
your care and support. 

I wish you all a very healthy,  
happy and peaceful 5780,  

and an easy fast. 

All the very best, 
Kathy Lichman 

Mark & Tanya Novick wish  

Rabbi Joel & Susannah  

and all at KNMS 

Shana Tova U’Metuka.   

mailto:convenor@kolnefesh.org.uk.
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Wishing all members  

of  Kol Nefesh  

a happy and healthy  

forthcoming year. 

 

Rochelle & Ian   

May everybody in our community have a  

healthy and fulfilling year.   
 

Shana Tova U’Metuka 

שנה טובה ומתוקה      
                                      

Love and best wishes, 

 Miri, Simon and Nahum 
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Maurice Apple Chartered Accountants, situated in Brent Cross 
Gardens, NW4, provide a personal service to local business  
owners, charities and individuals. For help with any of your audit, 
accountancy and tax issues, please give us a call.  All initial  
consultations are free of charge. 
 
We provide..... 
 
  Fixed competitive fees 
  Unlimited phone support 
  A free tax review 
  Work on time, every time 
  All work 100% guaranteed 
  Tax efficient advice 
  Someone to sort all your paperwork 
  An accountant who speaks plain English 
 
 
Let’s talk! 
 
 
Allan Myers    Email: apm@maurice-apple.co.uk 

mailto:apm@maurice-apple.co.uk

